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_ _Mother Chilota Elochukwu p.o.L.
for _mﬁmﬂ_.q__w ﬂmoﬁo write a 335.6.3 J. MMM book
‘The Prophetic Function cx.m&ﬁatm e A

h Church in her _ﬁca_om_. rites M plige
i christian at his baptism an fim:
Emﬁ m.<m2q.o to share in the prophetic, 6<n 9
s _M B_mzo of Christ. This ”omn:_._.é fin ” ..“._6
WMMM:M in the teaching o*. mﬁﬁ.rﬂwwnm owoﬂw Mmqﬁma
0 Q.._omo: quMw_mm Mwﬂmwmwﬁmﬁo mm:m.u the u_.mmmmm &
mﬂroﬁsw wm__ma you out of the darkness Into his

| light” (1 Peter 2:9). .
io.ra Mq_*_:nh.mmmzm:m are called to the prophetic

tasks of Christ, why a coﬂw ﬂﬂmmmwom__ﬂ hm%.ﬁ_ma
the *‘Prophetic Function of Rell B Chor i
This question is answered by : mm_u_< or
Chapter One of the book where she i
i ith copious quotations that ” ec
“ﬂmﬂﬁﬁ_mwm“ of onq._mzm: life is not mum.o_.m_ u:wmmwﬂ
ve of a particular group .9ﬂ O:zmﬁ_m:mm.o::
example, the religious. :mo__n._o:m oo:mmoqw __. i ;
says the author, is a distinctive manner (o) _<__..ﬂm_w
in the Church, a particular way of E:.____:u the li
of faith and service begun in baptism. All are
cailed. to the prophetic life in- the 0.3:33 but
some, by the way they live momo_d_:u_ to wzo
giving of the Spirit, are charismatically called “'to
stimulate their brethren to a more perfect accom-

10

A

plishment of the prophetic duties of the Christian
vocation.

The author is out to remind the religious that
they should take another look at the function of
the prophets in the religious history of Israel. The
prophets in the religious history of Israel were
“lovers, men who were so totally taken up with
the over-powering presence of Yahweh that they
become deeply hurt whenever they saw
Yahweh’s people living in a manner foreign to
the ideal of Israel’s vocation and covenant with
Yahweh. They were part of the people of
Yahweh, but by the quality of their lives and by

their words they constantly told their brothers
and sisters ““Israel come back to Yahweh your
God*' (Hosea 14:2-3).

Our author, throughout this work is remind-
ing all religious men and women that by their
religious profession they are telling their brothers
and sisters in the Christian faith that by special
grace and gift of the Spirit they have set them-
selves the task of making sure that those values
which stood at the heart of the Church founded
by Jesus Christ are not lost. The religious are
sign posts. All are moving towards the same
direction but God in His inscrutable but merciful
designs raises up sign posts from among the
pilgrims.

In the words of the author: “Like the
prophets the religio®s should look at the present
in the light of the Word of God, called Jesus
Christ. In doing this their function is not that of

1



istians living out ﬁ:m.__..muoo_m_ privi-
leges ccm*mr;mmm:m among christians showing
::u:.cqo%oa and sisters) that this IS what God
called men to do.” “The consecration of those
who profess religious VOWS ».m:% especially to
this, that they give a visible witness to the world

inscrutable mystery of Christ.”
b an ever we need prophets,

Today more th r we ne
witnesses of authentic christian living. We need

le who will ““testify openly to mankind's
ﬂwwh,m:mw for its heavenly home and ._va. the
awareness of it vividly. before men's mind”’
(Gaudium et Spes n.38). . .

Any priest or religious reading this work wiill
feel within himself or herself an awakening to the
reality of his or her call to be a witness, a prophet
to his or her brothers in the faith.

I nourish the hope that this book will be a text
book for spiritual theology in the Seminaries, in
the Juniorates, in the Postulates and of course in
the Novitiates and all houses of formation.

But it must not be construed that this book is
meant only for priests and religious. The prophe-
tic function of all Christians which it ably explains
is not the special preserve of the religious and
clergy. In the words of Thomas Merton, the
Monk:: “the beatitudes pronounced by Christ
cannot possibly be reserved for the use of monks
(and religious and clergy) alone, for that would
be the ruin of the universe. But in fact, all of us
who _._m.<m been baptised in Christ and have “put
on Christ” as a new identity, are bound to be
holy as he is holy.

12 ‘

superior

s SR

May this work not find a place in our d
book m_..c_<mw. rather, may n_“u_oaoas. 3_6%%“”
and laity find it a most practical spiritual hand-
book for the renewal of our vocation to witness
to the holiness of Christ and the Church in con-
temporary society.

+ Albert K. Obiefuna,
Bishop of Awka

13
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THE PURPOSE OF THE STUDY

was motivated by MY Momﬂ_.wowm
derstand the specific identity of the Rellg
un

H am_(-
. d in the world toc ,
i _.ﬂ.“w ﬂ“ﬂﬂﬂﬂmmﬂ»ﬁ of Religious \ife today is a

: . ies many. i
Sn_.._ﬂ”w“ .__MM ﬂﬂwﬂw new mentality wherein some

any reason 10
le no longer see on
<oc:w..mumn_..w=m._ocm. To some, Ensoqm“m_._ww_mﬂw
Jmno ::EEom nothing that they can Al
_,,_3-”09:2 sources, and it seems to pro
TO )
ch too. . .
= M.Mom_muﬂmﬂsa this situation many mo__w,muw
: Why Worry? Are we not trying to r L
ww”ma has out-lived its :m.m*c_:mwmwx_w not,
Religious life any oo:EUSm_m_ﬁmw MM.._ wz F——
e are many ways in Vol g
&mn."__..__wmwa the specific identity M* Mm”m_ﬂw__._m: wﬁﬂ
in vi t emphasi
But in view of the presen i
ostolate and in view o*.a @
wﬂ_wm%% for others, | thought it _ummﬁ to _ooﬁm H“
Religious life from the aspect of its prop
nction. .
. It is also my intention 8. check out nruw
identity in terms of the identity of the << nﬂm-
Religious life in the Church whether contemp
tive or active.
It is not my intention to centre my mEn.Z M:”
the identity of Religious life in any particuia

14
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Country for example, my Country Nigeria. This is
because | think that the prophetic function which
the Religious life fulfils in the Church and in the
world today is' valid for every Country in the
world. We are aware of the diversity of cultures.
We are also aware that one must bear witness to
the Gospel message in a way that is meaningful
to the people of a particular culture. But this in
no way can take away from the universality of
the basic truth of the Gospel of Jesus Christ
which is valid for all cultures.

| know that some Religious already know
what should be the identity of Religious life in the
Church and in the world today but | think that
time spent on it again will not be regretted.

The documents of the second Vatican
Council have a message for the whole Church
today. They are documents that want to bring
the Christian reader to the point of decision.

Chapter six of Lumen Gentium and the whole
of Perfectae Caritatis have a message for
Religious in particular. Due consideration should
be given to the fact that the Council Fathers
described in clear words those whom the Church
refers to as Religious: ‘‘Men and women who set
out to follow Christ with greater liberty, and to
imitate him more closely, by practicing the evan-
gelical counsels”.! The Fathers of the Council

g ———— —

1. Vatican Council Il, Decree on the Up-to-Date Renewal of

Religious Life, Perfectae Caritatis, n.1, in AAS, 58 (1966), p.702. As
found in English Translation, ed. A. Flannery, Vatican Council i, The
Counciliar and post Cownciiar Documents, (New York: Costello
Publishing co., 1975), p.611.

15




gious life as a form of

imitati f the type
\ urch, an imitation o .
life _2&:_:%%%% made his own when he was in
ic

of lifew saw this life proceeding more
this Jﬂﬂn.m%“wﬂ of the Spirit than any human
from

lanning- s the Church has given an
o ch ﬁsﬁoﬂwﬂaﬂmwommmzm who had doubts
answer 10 the place of Religious life in the
no:oo_‘:_:%oam theologians ncmmﬁ_o.sma whether
o:..:ﬂ... life belongs 1O the essential structure
mm__n_o%:a: or whether it is only a movement
. v the essential structure of .ﬁrm o:_._q.o_._
2_6_: hough it may flourish, has :m.&mq a divine
s:.._m: : or a divine guarantee.2 To this problem
o_,_m.: ”mm:o: the Council answered Em.ﬁ .ﬂsm
M”::Mm_m which provide the mﬂ:m”:o* ﬁMﬂ H,M._q_,o_ﬂmw
i ivi ifts whic e )
_q_MMmWMQ :ﬂ%:”mqmmﬁo&.w She has qmom_<.ma M:_M
gift from her Lord because it is based on his wor

and example.

saw this oosmmna_aa Reli

2. L.M. Orsy, Open to the Spirit. Religious Life after Vatican Il
(United States: Dimension Books, 1968}, pp.3-15. "
3. Vatican Council Il, Dogmatic Constitution on the Church,

Lumen Gentium, n.43, in AAS, 57 (1965), p.49. (A. Flannery, op. ¢t
p.402).
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CHAPTER ONE

Religious Life as the
Fulfilment of the Christian
Vocation

A. RELIGIOUS LIFE — A LIFE LIVED
WITHIN THE CHURCH

Christianity has always declared: | believe in
the Holy Church. The Church believes herself
commissioned to convert and to save all men.
She was founded to carry on in history the
saving work of Christ. St. Paul announced this
salvation as a new life in Christ, where man finds
himself in radical union with others, cutting
through all barriers, even natural barriers: ‘‘For
as marly of you as were baptized into Christ have
put on Christ. There is neither Jew nor Greek,
there is neither slave nor free, there is neither
male nor female; for you are all one in Christ
Jesus”.! The Church, therefore, must carry on
this task of being the efficacious sign of the
reality of grace of communion with God and
unity among men. As belonging to the Church
and in no way outside the Church, Religious
must seek to actualize in their own lives this
essential element of Church life.

1.

Gal. 3:27-28.

17




iwution of Pope Pius XI|
. o:ﬂaﬂ_“”_nm_.m and predilection
m%: fosters Religious life by
ur

this form of life,
She u..oamoﬂﬂm fruit of special

irit. )
: he Holy SP Gentium we are
ration of the - umen
a stitution, ﬂ chastity, poverty and

i urch, and
{old that the €8 ifts which the Ch 7 o
pedience ar = Suidual, has receive
0 e -« grace has always w.mc.r
_m m..m< that it is o:_n,_\ é;wﬁ
Vi i lled to
individual 1s €2 ot
the Church & 0 The same el g
mmwo%mﬁ in the n.u_.gEn_; M::oém_.ma.w
went on ﬁm g fim communities hav
tnhe Churc

HE UNIVERSAL
SHAREINT AL
& mwﬂm%ﬂﬂ VOCATION TO DEVEL

THE GRACE OF BAPTISM

igi is a Christian |
1. A Religious! i
In the first section of the Perfectaé Car

i . “Men and women
igi e described as: " e
mm__c_or“mo”“ to follow Christ with mqmmﬁm”mﬁ o
_zs% ”..M imitate him more closely, by P
an

7 i S, 39
2. Pius XlI, Apostolic Constitution, Provida Mater, in AA
(1947, pp. 114-115. " I o
3. Vatican Council Il, Dogmatic Constitution on the MM.:%.;
Lumen Gentium, n.43, in AAS, 37 (1965), p.49. (A. Flannery,
_uuaom_.
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the evangelical counsels’’ .4

According to the mind of the Council, the
word more does not show a comparison. In
other words, there is no indication in the mind of
Council Fathers that there is a qualitative diffe-
rence in the goal of sanctity striven for by the
Religious and the baptized lay person. The
vocation of all in the church is holiness of life.
Christ 1s the aivine teacher and examplar of all
perfection and it is on him that all holiness
depends.
The teaching of the Council on this universal
vocation to sanctity is clear in the documents:

The Lord Jesus, divine teacher and model of all perfection,
preached holiness of life to each and every one of his disciples
without distinction... It is therefore quite clear that all Christians in

any state or walk of life are called to the fullness of Christian life
| and to the perfection of love.5

= i TN DL [ W e s i L ki

To all Christ sent -the Holy Spirit to move
f them to whole-hearted love of God and of one
m another. And his followers receive this holiness
._ from God in Baptism.

It is the same holiness which is cultivated by
all Christians. Although their ways of life and
their duties may differ, yet in the measure of their
_ individual gifts and endowments, they must all
“ follow the path of faith, hope, and charity. This
M means that there is not one holiness for religious
4

4. vVatican Council I, Decree on the Up-to-

m Religious life, Perfectae Caritatis, n.1,
Flannery, op. cit., p.611).

5. Vatican Council Il, Dogmatic Constitution on the Church,

Lumen Gentium, n.40, in AAS, 57 (1965), p.44. (A, Flannery, op. cit.,

uu.wwm-mmﬁ.

Date Renewal
in AAS, 58 (1966), p.702. (A.
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or one holiness for the

o for the 18ty T1° G071 B0
e, and it is for

i e with his own

Hmaﬂ_h_c::._mm s a:w:MMm of Christian life and to

£ charity 1S not the special pre-
jon O

istians, for
: oup of Chris L
particular gf
serve of @

ligious. . .
mxmam_m.m”m_mom.__ mmmz..ma made 1t clear
The

i as a
ligious life 1S not seen a
document A:%%,MM@ m e clerical an M_:_M<own”__“_ﬂ=
T 6 With this teaching, Pk
tions of 5. and for all, the widesp -
erue M:MM_._m._ocm life E:.mos uqmmm_m:ﬁm& the
i f Christ as the special vqm.“mm_.ﬂm e
th%mﬂm o: is very clearly m_ﬂm._”_mn”o_MmW i
. igi n claim: .
30% msmﬁ_w_wmoﬂﬂ_\_ﬂmm_wcomﬂ he or me. is Umurwmm”“.
o:zmn_.w:j: Paul |l speaking to Religious n_qm i
woum >03mq._om: National Sanctuary .o* m:mgz._ 2
. Conception of the Blessed Virgin Vary :
néc_mhnm:mﬁo: said: ‘'Religious oosmmoqm”o:o Lm 3
Q...M:.:Q?m manner o*. ...25@ _:.Mjm *n*mp.”h: m..:n
articular way of fulfiling the life o e
mmqsom begun in baptism’’.7 The Churc ,mQEa:
Church and being the 3m3_.umq of 3@ e
means being called to share in her holines

6. /Ibid., n.43.

i rican
7. John Paul I, Address to the mm:o.ocw. u-muosﬁ.. _:m_._m PM._,ME. i
zamo:n_. Sanctuary of the Immaculate Conception o“ Mm % M.
Washington, (October 7, 1979), in AAS, 71 11979), p. )
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this holiness of the Church will then be manifest-
ed in the live of all the members. All Christians
are endowed with grace through their baptism
and therefore, they should develop in their lives
the faith and holiness they have received from
God. Normally the greatest means to develop-
ment is through the reception of the sacraments.

2. Unique response

Every individual is offered the grace to attain
to the consumation of Christian living. The
manner in which each individual does this varies,
as every human being is himself unique. The
decisive factor in this question of perfection that
varies from individual to individual is' that each
one is called by God himself. This comes before
any particular way of life an individual might
freely adopt. It follows that the measure and
degree of perfection is not the same with each
individual; however, the unquestionable fact
remains that all without exception are called to
holiness.

The individual is not assured of authomatic
holiness in the specific state of life to which he is
called. He or she has to sanctify this state of life
by sanctifying himself or herself in it. This is
because man is called to holiness and to holiness
in the particular form appropriate to him or her as
an individual. In accordance with this, marriage
for those who are called to it IS not merely
permitted, but is actually a vbcation.8 For those

8. 1Cor.7:7.

21



ace in @ mumomm_. way the

this call also signifies a
ounsels, them signify a vocation to
difference is the &mm.ﬁ:om
i| emphasized that Religious
4 and lived in the right way, is
accept® yman maturity nor to spiri-
d relther hristians are called to perfec-
to pursue this umﬂmouo?
are all ._.._ooaa.uqmaa into the ﬂ%
pecause they tism. This incorporation makes
of Christ bY bap od and Jesus asked us to be

; G . >
- % :m_ﬁahm.wcw*:mmész Father is perfect.’
perié

CHARISMATIC CHARACTER OF
C. RELIGIOUS LIFE

the teaching
i show above from the
_:m,%..mq_mm %oc:ama in Em mmzﬁcaqw_v MH_
MHM:M,__ it omﬂw Wwﬂﬂoﬂo” wM acallto
-on. Now, if this ca rt etk
M_ﬂﬁw_”_mm._m:m_ is there any specific function

i ligious
this context of universal call which the Relig
E_m_%

univer-

L umen Gentium in its chapter on Mﬂﬂ yy i

sal call to holiness, has removed .om.n:m ok
the idea that presents the Religio

i aching
superior life-style but in doing S0, “ww ”ﬂm el
Church created an identity CrisiS

P the
i i stitution on
9. Vatican Council 1l, Dogmatic 49% 0 Eafnery.

Lumen Gentium, n.46, in AAS, 57 (1965
p.406).

10. Mt.65:48.
2z

Church,
Qv. h«.n_-

g A

it ke

WES SRR SR

gious.

There is no doubt that the Religious life is
undergoing a crisis since the Council. Many
Religious are asking questions concerning their
proper identity and their mission in the Church
and in the world. The crisis that the Religious are
facing is of a sociological and theological nature:

Sociologically, many consider the Religious
life as having run its course and become useless
and out of date. The field of work, for example,
educational works which were traditionally the
field of apostolate for the Religious, have been
taken over by the state or other social structures.

Theologically, the Religious life exists in the
Church as a special category not for the objec-
tive work it has been doing or still does. Mons.
A.M. Charue saw the Religious as: L‘avant
garde’’ in the Church inasmuch as they, through
their fidelity and fervour, strongly attract the
faithful to the practice of spiritual life.2 He went
further: ““Hence their special value does not
consist in any Religious authority they may
exercise or in works of charity they are doing,
but in their spiritual influence’”.13 Perhaps some

11. A conscious and intelli
to ensure security. Applying the m
would mean: Conscious leaders
their Christian life.

gent group who walk before the army
eaning to Religious men and women, it
who stimulate other Christians to live

12. A.M. Charue, “intervention”
Acta Synodalia, Vol. 2, pt. 3, p.383.

13. /bid., p.383. “Valor Praecipuus status religiosi qua talis pro
tota communitate non est tandem aliquando in suctoritate Quem
forsan religiosi exercent aut in operibus caritatis sut slils quae
faciunt, sed praecise in eorum spiritusie influxu” (translstion

mine).

in the 56th general session in

23
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:mi.d:mﬁsﬁ m_,_%mwoqﬂw MM_._."_mxma in a:m o:..w_ﬂﬂ.q
i ﬂswﬁa royal mission of Christ. b e
Eov:.ﬁ_o to holiness and to -the apos i
<on_"m“ﬂ=*33 this baptismal oo:mmoqmﬁ_MM._m =
o . ore some e
%uan_mﬂmmnmh oﬂﬂ%ﬂsm fact that youngd cwﬁ
omm U.._Wq_m who m:m very active 5. lay aposto mS
w”n_ mma conscious of a vocation rMMM% o
become Religious. However, our .m_cm o
show the still valid role of the mm__m_o i
not minimise the role of the laity B
demands of their baptism. A call to pe

; . | for
14. F.J. Moloney, Disciples and Prophets. A w_c__nm”mzmonm
Religious Life (London: Darton, Longman and Todd, 1980), p.139-

al Gl

im0l e e T

rcognised as essential for the life of every
baptized person.

According to Karl Rahner, Religious cannot
claim to be better Christians. He said:

The Religious life does not belong to the Church in the sense that
we claim to be better or ‘real’ Christians.- Those who love the most
vividly, believe the most loyally and hope the most strongly are the
best Christians, the decisive ones. God knows in the distribution of
his grace where that sort of Christianity is at work; it is found at all
levels of Christianity and in all Christian vocations. '6

Then how do we propose a theology of the
Religious life in the context of this new vision of
the Church? As already said in the introduction,
the Religious life belongs to the Charismatic
structure of the Church. The attempt in the
Council was to see Religious life in its theological
perspective and not merely in a juridical frame
work. In that context the Council saw Religious
life as a gift which the Church has received from
her Founder. This point was stressed by. Fr.
Sépinski who said that although the Religious
state is not a category according to the divine
institution of the Church, yet it constitutes a
proper category in the Church.® In other words,
we cannot forget here the fact that although the
Religious life in its institutionalized form is not of
divine origin, yet the Counsels are: Vatican
Council Il says, that they are founded on the

15. K. Rahner, The Religious Life Today (London: Burns and
Oates, 1976), p.8.

16. A. Sépinski, “Animadversiones Scriptae de ecclesia” in Acta
Synodalia, Vol. 1, pt. 4, pp. 577-578.
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ist 17
in and example of Christ. : :
Smﬂ“_“owam:m_ to J. Danielou, the hierarchical

structure, namely, the hierarchy and the
Christian people, constitute the basic B_ﬂa._m__“:
requirement for the existence of the o:.:a . :m
Church cannot exist without the priests who
administer the sacraments and the word of God,
and a people who received Em_d. mc.”.ﬁ:m QE.S:
considered in its fulness, in its integrity required
a form of life entirely consecrated to God. Sucha
form of life is the sign of the development of the
community. As long as it lacks such a form the
community is not fully mature.’® .
Danielou emphasized that the :_mqmqn:x is an
indispensible organ 1o communicate the life of
the risen Christ through the sacraments m:.a the
sacramental grace. The Religious state Is an
expression of this perfect sanctity inasmuch as it
creates favourable conditions for the outpouring
of the grace producing more abundant fruits of
the sacramental grace.'® The Dogmatic Constitu-
tion on the Church Lumen Gentium, while
speaking of the different categories éjmn.:
constitute the one people of God said of the Reli-
gious that they gtimulate their brethren by their
example’’.20 Gaudium et Spes also recalls this
17. Vatican Council Il, Dogmatic Constitution on the Church,
Lumen Gentium, n.43, in AAS, 57 (1985}, p.49. (A. Flannery, op. cit.,
p.402).

18. J. Danielou, “I Religiosi nella struttura della Chi " in La
Chiesa del Vaticano I, (Firenze: Editore Vallecchi, 1966), p.1098.

19, Ibid., p.1098.

20, Vatican Council Il, Dogmatic Constitution on the Church,
Lumen Gentium, n.13, in AAS, 57 (1966), p.18. (A. Flannery, op. cit.,
p.366).
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fact. While speaking of the various gifts of the
Holy Spirit it said that some in the Church are
om__wa to testify openly to mankind’'s yearnings
uﬁo_‘._a heavenly home and keep the awareness of
it vividly before men’s mind.2!

. We have said that Religious life is a charism
in Em.o:cqn:. If our assumption is correct, what
.Em:. is the specific identity of the Religious life
in the Church? We will try to answer this ques-
tion as far as we can in the following pages.

D. RELIGIOUS LIVING IN THE CHURCH
ARE CALLED TO BE PROPHETS IN OUR
TIMES

Religious are called to be prophets. When we
talk in terms of this prophetic function, we
mean, the living witness which the Religious
should be giving to the kingdom of God, the
radical living out of the Gospel message of
Christ.

. In Lumen Gentium, the Council described the
dignity and principal functions of the people of
God: We are a priestly people,2 a kingly

21. Vatican Council Il, Do i i

. Dogmatic Constitutio i
the Modern World, Gaudium et Spes, n.38, in AAS :mma_ ._Hﬁmn::_.n: 6.
(A, Flannery, op. cit., p.937). . ) i

22, Vatican Cou il Il, Do mati i
' ' gmatic OODﬂn_en_Oﬂ

Lumen QQ:EE‘:\ :.._O_. in AAS 57 4
. 361). N :w@m_. v..‘ . Ab Fl

on the Church,
annery, op. cit.,
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: |e.24 By baptism
7 and a prophetic peop : .
o .mhm share in the priesthood, x_:mmﬂ_.n
all Christia of Christ. Therefore, this

by Il the baptized.
belongto a ze
&m:&wmhhwcmmwmuw seen above that Religious

isti i i intention to look .m:ﬁo
- nszmMMMM M_”Mm_“wm_wzaﬁu which every baptized
e e lled and see how the Religious .<<:.o
c:M,\a%“_M._Mmm: additional commitment must live it
oS.j.. Church looked seriously at her own
identity " in the second vatican Council and she
epeatedly went back to biblical models to speak
’ identity. She spoke of herself as a .Umon_m
MW&MM_ 3 E_n_._..a people, the body of Christ and
she Q:ﬁ:mm&mm the mystery o*. the ncho:. o
it is also possible for Religious _Am to loo ,
the Scriptures for a3 model. In this mo:ﬂwﬁr
would suggest a quick look at the function O ﬂrm
ophetic charism in the Old Testam2ant and the
Mﬂos_.g of the Religious life i#sm:. the 0_._5.%.
However, my intention is not to give a Qmmm‘_ma
review of the Old Testament prophets but just
brief view of their activity which will help us to
understand our own function. A prophet was 3
man of God dedicated and faithful to the cove-
nant. He was a man of the spirit able to discern

7 aticzn Courcid B, Dogmatic Constitution on the Church,
Luren Gentiurm, n.11, m AAS, 57 |11988), p.3]. |A. Fannery, op. o,

L #z

28 etican Council W, Dogrratic Constitution on the Church,
Lowrer Gentiorn, n 12, o AAS, 57 (1988), p.16. |A. Fannery, op. oL,

o 2
2z

God’s will in contemporary circumstances. A
prophet was one who gave expression to God’s
will by the fidelity of his own life and by his word.
For it was not the words they spoke and the
actions they performed which told of God. Their
whole lives witnessed to him, even if symboli-
cally.s
Israel was a people only because of her cons-

ciousness of the covenant which God made with
her. In other words, central to the Israel’s very
existence was the lived consciousness of the
covenant. The function of the prophetic move-

ments in Israel was not primarily to speak about
future events. Speaking about the future was
secondary in the function of the prophets in
Israel. The prophets were men who were com-
pletely loyal to the covenant.

The prophets are best described as lovers,
men who were so totally taken up with the over-
powering presence of Yahweh that they were
deeply hurt when they saw Yahweh’s people
living in division, alienated from one another,
and from their unique God. In this situation they
cannot refrain from bursting forth into criticism
of the situation, both by the quality of their lives
and by their courageous preaching.

The function of the prophets was to call Israel
back to its orignal favour. Thus, the prophet
looks pack to the period of original faithfulness.
Therefo., the oracles telling of future blessing

2. Hos.1-3;is. 20-3,8:18; Jer. 16, Ezek_4:3, 126, 11, 24.24.

28. This will heip us 10 understand the significance of many
prophetic gestures for exampie, Jer. 16:9; Ezek_4.15 29
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said that monks formed comi D
these ideals were not only spoken of _ :"_ ! J:._
God called forth the prophets In _5__4 m_. ol
X : : pas :
Testament time and in the time of the _" W
continually, to remind both loyal Israel and the
Church why it was instituted. .
The Church we know was 5::.1@3 S_n.;:<,
on in history the saving work of Christ. m:__:_c_:m
belong to this Church; m:.a from ::.u :mm: of Z_.m
Church they live out their prophetic lives. Reli-
gious life is an attempt to make sure that those

27. Quoted by J. Murphy-O'Connor, “What is Religious Life?
Ask the Scriptures’’, in Supplement to Doctrine and Life, 45 (1973), p.13.

30

s

SETRTSe Y STPERE P DR S e G =

CHAPTER TWO

Religious and the Prophetic
Vocation of the Christian

A. CENTRAL PURPOSE IN RELIGIOUS
LIFE

The decree Perfectae Caritatis indicates the
three central purposes in Religious life:

1. ASign

The Council’'s texts make clear that the
special mission of the Religious life is to be a sign
and witness of the coming-eschatological goods,
It is a sign of the kingdom founded on God's
covenant with man, which does not have only an
earthly destiny.! This is particularly evident in the
sign of consecrated celibacy. According to the
mind of the Council Fathers, this life has to offer
a visible witness in the Church and indeed

beyond, to what Christian faith and hope hold to
be the pearl of great price. It is true that the
whole people of God are a sign of salvation, but
the Religious must stand out before men as this

sign in its most explicit, most unequivocal, most
challenging sense.

1. Vatican Council Il, Decree on the Up-to-Date Renewal of
Religlous Life, Perfectae Caritatis, n.1, in AAS, 58 (1966), p.702. (A.
Flannery, op. cit., p.611).
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d way
2. Itisan embrace
e is a deliberately .ma_uaomn way
dual is able t0 realize 304@ _:_,,,m:-
If or herself the central implica-

tions of baptism. Religious _:4 can only Wmmo MM
authentic sign in the Church, if at the pe o2
level it is bringing those involved m_mmmq R”.* 1.
The Council stressed that Religious lite r_m
intended above all else to _mm.a those who
embraced it to an imitation of Christ and to union

i )
Es_u_,m_mmm the vows is one & é..._m most deliberate
ways imaginable of noaa_n_:o.o:mmm: to the
ultimate implication of one's baptism.

Religious _.a.
where the indivi
sively for himse

3. Itis a ministry

We know that the Church’s true ministry of
service is not, of course, totally carried c..: by
the hierarchy. This service is the responsibility of
all the members, but in many different ways. In
fact, a large section of these ministries for
example, to the poor, sick, the young :mm for
long been channelled through Religious. Itis .m._mo
true that such service is a common responsibility,
but it is true that in many of its aspects it can
most effectively be done by Religious who are
freed for such. Consecration too must mean
service of neighbour. In one way or another
ministry is essential for the concept of Religious

. 2 .,._‘wzonz Council I, Decree on the Up-to-Date Renewal of
Religious Life, Perfectae Caritatis, n.2, in AAS, 58 (1966), p.703. (A.
Flannery, op. cit., p.613).
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__r....w Our consecrated life as Pope Paul said is A
privileged means of effective evangelization.’'4

B. MAIN PRINCIPLES OF RELIGIOUS LIFE

The Fathers of the Council indicated the
three principles which must be considered in the
process of the renewal of Religious life. The
Council’'s guide lines arge the very things on
which the prophets also insisted:

1. Arreturn to the Scriptures

According to the Council, the appropriate
renewal of Religious life involved more than a
simple return to the zeal of the first generations.
It is more than an ascetic and religious intensifi-
cation. The renewal has to do with a return to
the source of all Christian life, in a simple state-
ment, it is a return to the Holy Scriptures and to
the Church’s great traditions.5

Returning to the Scriptures as the Council
called the Religious to do, Religious will find the
same invitation that the prophets found. For the
Old Testament prophets, a return to the Scrip-
tures meant to renew the call to covenant com-
munity. They knew that the only reason why God

3. Vatican Council Il, Decree on the Up-to-Date Renewal of
Religious Life, Perfectae Caritatis, n.8, in AAS, 58 (1966), p.705 (A.
Flannery, op. cit., pp.617-618).

4. Paul VI, Apostolic Exhortation, Evangelii Nuntiandi, in AAS.
68 (1976), p.68. As found in English translation, Evangelization in the
Modern World, (London: Catholic Truth Society, 1975), p.93.

5. Vatican Council Il, Decree on the Up-to-Date Renewal of
Religious Life, Perfectae Caritatis, n.2, in AAS, 58 (1966), p.703. (A.
Flannery, op. cit., p.612).
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them to covenant life

s to call
i gy A her. The Old Testament

ith Hi d each ot :
with Himself an " \essage which they

rophets did not invent the |
w::oc:no to Israel. They went back continually

to the law, to the desert experience, and to the
God who had revealed Himself to Israel in
various ways.6 A true prophet ._oo_Sn at the
present with his eyes on the past _:ﬁ.mzo:co: of
God among his people; and he praised or con-
demned the present in the light of the past. This
is the vocation of the Religious in the Church.
The renewal process must look to the word of
God as its model and ideal if it is to be a renewal
that follows God’'s ways. Perhaps, all modern
scientific research and methods will play their
part in the formation of an authentic Chistian
community, but if the overall criterion is not the
word of God, it will be the product of the hands
and minds of men. And as such, it will ultimately
outlive its usefulness.

Therefore, like the prophets the Religious
should look at the present in the light of word of
God, called Jesus Christ. In doing this their func-
tion is not that of superior Christians living out
their special privileges, but Christians among
Christians, showing them that this is what God
called them to do.

2. Areturn to the charism of the founder

The second criterion which the Council re-
quested the Religious to consider during the

6. Heb. 1:1.
3¢
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process of renewal is a return to the original
inspiration of a given community.

In Israel, the prophets were constantly re-
turning to the great Fathers of Israel. They did
this in order to find what their message should be
in their own times. They looked back to Moses
who was the model of all prophets: “’I will raise
up for them a prophet like you among their
brethren; and | will put my words in his mouth,
and he shall speak to them all that | command
him.”’7 This is the promise that Yahweh made to
Moses in the Book of Deutronomy and this made
Moses the model of the perfect prophet in Israel.
Abraham was presented as the Father of the
faith of Israel, and all David’s sins were forgotten,
and he too became the model of perfect leader or
messiah, who would guide God's covenanted
people. The prophets fastened their attention on
the great charismatic figures of the past, and
meditating on their charism the prophets sought
to find direction for the community.8

As each Religious family returns to the spirit
of its Founder or Foundress, it will find the spirit
of men and women who were prophets in their

7. By the time of Jesus, Deut. 18:18 was understood in Judaism
as the promise of a new perfect Moses who would usher in the messianic
times. This belief stands behind the many confessions of faith in Jesus as
the great prophet: Jn. 1:25, 45; 6:14; 7:40.,

8. It might be noted here, that the prophets themseives siso
formed groups called the prophetic guilds (Sons of prophets). These
confraternities lived according to the inspiration and faith vision of the
great prophets for example, Samuel, Elijah, Elisha and they actually
diffused this faith vision: | Sam. 10:5; 19:20; 1 Kings 18:4; 2 Kings 2:3-18;
4:38ff; m_._zn 9:1.
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i i dict
_ Men and women like St. Benedict,
Fiel, cent de Paul,

Francis, Dominic, Ignatius, Vin
John Bosco, Elizabeth Seton, have been the
prophets and Founders of prophetic communi-
ties within the Church. They loved the Church s0
much that when they saw its unrealised _uo#m:ﬁ._m_
in certain areas the spirit moved them to establish
communities through which God's covenant
love would be manifested in life and service.
However, we must not go back to these mqmmﬁ
figures and make a wholesale purchase of Em._q
times; attention must be paid to the fact that this
inspiration occured within a specific historical
situation. In other words, we have to remember
that the problem they faced and solutions they
offered may not be the same as ours today. We
must rediscover the prophetic element in their
lives and repeat the same in our own times and in
the light of our own problems.

Pope Paul VI emphasized this urgent need for
the constant return to the Charism of the Foun-
ders and Foundresses. Recalling the words of
the Council, he reminded the Religious of the
obligation they have to be faithful to their
Founders and Foundresses, to their evangelical
intentions and the example of their sanctity. In
so doing Religious will help to awaken men’s
heart to truth and love of God.? The Council
justified, defended and utilized the specific

9. Paul Vi, Apostolic Exhortation Evangelica Testificatio, In
AAS, 63 (1971), pp. 497-528. \talian Tranelation as found in Enchiridion
Vaticanum Vol. 4, (Bologna: Edizioni Dehoniane, 1978), p.632.
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*omEE.m .o* each institute. Now, like the pro-
phets, it Is up to the individual Religious families
and their members to realize, to take into
account, to appreciate, and to maintain faithfully
E:mﬁm,.\mq constitutes the heritage of each. The
Council called for a dynamic fidelity, one which
can hold to that heritage in today’s Q.Ean.

3. Areading of the signs of the times

.;w .no=:o=,m third criterion for the renewal
_& Religious life is a reading of the signs of the
times. On this point, | want to review once again
the function of prophetic charism in both the Oid
Testament and in Jesus of Nazareth. The signs
of the times that the prophet witnessed varied all
through the history of Israel. With some know-
ledge of the Old Testament prophecy we are able
to notice that the situation which Isaiah, Amos
and Hosea experienced differed greatly #o:. 52
~of Jeremiah and Ezekiel. The Divine message
also came to them in various ways and they in
turn conveyed the message, some by lyrical frag-
ments others by prose narratives, some in
parables; another in direct mooon:.. some in
sermons, proverbs; but we notice always that
:.._m signs they saw were the signs of the times
signs of division, alienation, _cxmim:::mﬁ.
legalism, a lack of deep-felt religious mﬂmo::..ozm
to Yahweh. Religion was reduced to mere
mﬁoqsn_m. where those who imposed the law
lived as white washed tombs.’® An attentive

10. Mt 23:27.
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reading of Jesus' attack on the scribes and
i i rophecy did not stop
pharisees will prove that prop ! i
i+h the Old Testament. gmmmm. like otr
i i d a religious practice
prophets before him refused a relig =
which paraded as faith. ._mm:.m formed a n_“..o y
munity that was to show how life should be live
el

= mNQm is a parallel between what has been
said of the prophets and what .ﬂ:.m second
Vatican Council said of the Religious: The
Council said that under the influence of the Io_.<
Spirit a wonderful variety of mm.._._mmo:m communi-
ties grew up adorned by various .@_:m so that
through them God’s manifold wisdom reveal
itself.M

The prophet's message was addressed to
men of his time, to them he communicates the
will of God. To them he declared and manifested
and bore witness to the mind of God. These
thoughts were summarized in the Council’s
decree Perfectae Caritatis when the Council said
that a life consegrated by a profession of the
counsels has a necessary role to play in the cir-
cumstances of the present age.'2 Perhaps, | will
venture to say again that the prophets in their
work can rightly be said to have demonstrated in
a most excellent manner what Religious life
should be.

11. Vatican Council Il, Decree on the Up-to-Date Renewal of
Religious Life, Perfectse Caritatis, n.1, in AAS, B8 (1966), p.702. (A.
Flannery, op. cit., p.611).

12. Vatican Council Il, Decree on the Up-to-Date Renewal of

Rehgious Life, Perfectae Caritatis, n.1, in AAS, 58 (1966), p.702. (A.
Flannery, op. cit.. p.611)
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Jesus lamented over Jerusalem which killed
the prophets and rejected his own call to life, but
the task of the prophets must continue. Let us
therefore, carefully look at the prophetic
function of the Religious life in the Church and in
the world today as coming in the name of the
Lord, to live in communion the vows of chastity,
poverty and obedience.

(i) Community as prophetic

Religious as prophets are to read the signs of
times, precisely that they may be relevant to the
needs of our day. The modern man finds no
existential answer to the terrible divisions which
are a sign of our times. As Christians we believe
that /ife in Christ is the vocation of all God's
creatures. We point out that the Church, the
continuing, saving and uniting presence of Christ
in the world, has the answer. The Church offers
to the world an authentic community, where:
“Love... binds everything together in perfect
harmony’’,’3 and in which man can find that
deep harmony which only faith in Christ can
bring. Yet it is sad to notice that the Church
seems to be having very little success in commu-
nicating this message of life-giving harmony.
What is the reason for this? There are two
possible causes involved: It may be that the
world will not listen, or that the Church is not
communicating her message with conviction. On
this point, perhaps, we will do well to be more

3. Col. 3:14,
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Christian in our analysis, by starting with some
self-examination. It is worthwhile to recall the
words of K. Rahner here. He said: ““The Church
is all of us. Criticism of the Church is right and
necessary, but every critic of the Church must
first subject himself to criticism™.14
Perhaps, one of the major reasons why the
Church is having little success in her proclama-
tion of herself as a community of love, is because
this proclamation is not in accord with the world
question. The question anxiously asked comes at
the level of /ife, but the answer too often comes
back at the level of words. The world is told that
the Church offers the possibility of a true union
of love, but this has to be shown. We are living in
a world which has been deceived too often by
empty promises. They have little credibility if the
promise is not backed up with a lived, convincing
sign that the promise can be a reality. This would
mean that the Christian’s answer to the world’s
deeply felt desire to live in a unity of love and
peace will convince only if the world can see that
it works in practice.

As | said above, Religious must read the signs
of the times so that they may be a witness to the
needs of our day. The times may demand the
adaptation of the structures of community but
that is preciseiy in order that those structures
and common life may more clearly manifest the
reality of covenant community.

14, K. Rahner, The Religious Life Today, (London:
Oates, 1976), pp.30-31. e
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._..:o times speak to us for example, of broken
marriages, violent war, racial prejudice, oo:o_.n..
tion-gap, exclusivism. Religious should be speak-
ing to them of the possibility of a community of
love. Our lives together are prophetic voices
crying out that such division and alienation do
not help anyone. Pope Paul VI focused on this
prophetic dimension of Religious life in a letter he

wrote - to - the General Chapter of the Friars
Minors. He said:

People do not ask of you, that i world
P C E you agree with the
m_.__._c._nocm_< since they demand that you show to them the
mcc.___._.__s‘ of your live, so that seeing it they may begin to doubt
their ways and may look for the future city, 1S

It is the function of the Religious to show to the
world that there is hope, and their lives are a sign
o._n it. If the prophets are seen as men who occa-
sionally speak of future events so are Religious
communities. They witness what the future can
be for all people.

Religious are not a qualitatively superior
group within the Church, but they publicly
accept a task of living that kind of life in Christ to
Eq.o_,_ all are called to live. For various reasons,
56. unity of love which all the baptized are called
to live is in one way or_another not achieved or
not seen. This should be a matter of great
concern for every member of the Church, but it

15. Paul VN, Letter to the General Chapter of Friars Minors, in

AAS, 65 (1973), p.356. As found in Acta Ordinis Fratrum Minorum, 92

(1973), p.215. ‘Homines a vobis non petunt, ut cum saeculo ambigue

consentiatis, cum poscant, ut sibi vitae celsitatem commonstretis, quam

Intuentes de viis suis incipiant dubitare et civitatem futuram inquirant”.
(translation mine).
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ion i i Il
that too little attention I8 _u.m_n to it at a
W,woﬁm. The fact that the Church finds 1t _mn___._,.nM
impossible to m:w,z *ﬂﬁsaﬂwsh:caﬁmwm el
tion to perfect har p
Mwmmwocm community within the Church ””o
prophet of their age. ._._._o<.u=.o:_n show 81 M
world that the call to share life in Christ is no _m_ .
a preached doctrine but an no:_.uﬁc_o reality; n
reality through which they can giveé hope to US.
Christians and non-Christians. This task of mm_._-
gious has been clearly described by the .ooE._m__ s
document on the Church, Lumen Gentium: Let
religious see well to it that the Church ﬁ.E_< mros\
forth Christ through them with every increasing
clarity to believers and unbelievers alike.”"16 Thisw
point was also stressed by the document Mutuae
Relationes: "The consecration of those who
profess religious vows tends especially to that,
that they give a visible witness t0 the world
about the inscrutable mystery of Christ.”"7
Religious should attract all the members of
the Church to an effective and prompt fulfilment
of the duties of their Christian calling. The Cons-
titution on the Church Lumen Gentium is clear
on this point:

All the members of the Church should unflaggingly fulfil the duties
of their Christian calling. The profession of the evangelical

16. Vatican Council Il, Dogmatic Constitution on the Church,
Lumen Gentium, n.46, in AAS, 57 (1965), p.52. (A. Flannery, op. cit.,
p.406).

17. SCRIS, Mutuse Relationes, in AAS, 70 (1978), p.480.
“Consecratio enim eorum, qui religiosa vota profientur, ad illud
praesertim contendit, ut ipsi mundo praebeant visibile testimonium de
inscrutabili mysterio Christi’’. (translation mine).
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counsels shines before them as s whi shouid
efectively inspire them to do so,,, %iu:i&ﬁ-.ﬂu.-!u life, in

bestowing greater freedom from the car existence
es of esrthly

,_U—M_J-o who follow it, simulteneously reveals more clearly 1o oh

evers the heavenly goods which are already present in this

age... Finally, this state manifests in s special way the trans-

cendence of the kingdom of God and i i

its
earthly things, bringing home to all men r::..!qonc.i:iaﬁict !:.lo«! 5
of the power of Christ in his sovereignty and the ii.on.q:{: of

the Holy Spirit, 18
One may say that the most effective way of
_n.umlo:.:_:m this two-fold task is the quality of our
lives together. Religious must not only tell the
world and the community of the Church that

d.:m< share life. They must prove that they share
life by living it,

(ii) Corrective function of Religious life

m..w:m_.ocm have something like an innovatory
?:nﬂ_o: in the Church. Religious offer a produc-
:<m.:..oam_ for the Church as a whole in the
ccm_zmmm.o,ﬂ growing accustomed to living in the
new moem_. economic, intellectual and cultural
sitautions.

.mm_mm_.o:m life, be it purely contemplative or
active, has two poles: God and men. Religious
communities have as an essential quality, to be
the current of divine love between these two
.uo_mm. Religious have the function of incarnating
in a m.umnmm_ way the love of God for men and
directing man’s attention towards God.

When we go back to the motive behind the

18. Vatican Council II
nm:.;ma Gentitum, n.44, in AA
cit., pp.404-405).

. Dogmatic Constitution on the Church
S, 57 (1966), pp.50-51. (A. Flannery, op.
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i f Religious life, we see
R T i qﬂ_woméw_ ouqo.aoc:nz theological

clearly that it osition held by

ion. It is related to .ﬁzm P
Religious in the Church. It is the EMM_M.“M” Mn_v._h
need which springs from what the
Bmm_”mmwm%”% “_,”.”h_m_“:m divine plan mooo.a_mm to
which the Church is mﬁ_.c.oEqmn m:a. quSmm ”o:qm
Religious live for Christ and his w: wmm_ :
Church.1® To act as Hs.m u_.oacoﬂ__,aﬁ R P
something that the Religious 3:2 *.m :ommk: ol
particular regard to the following O r

whole. .
o:cmmﬂnwhﬁoqm_ Religious have the mo.:moﬁ._ﬂm
role of restoring the balance tO Orzmﬁ_w: i M.
They provide a kind of shock therapy for M:m
Church as a whole. 0 They should act mom_.:wﬁ U_m
dangerous accomodations and questiona _m
compromises that the 0::2.5 as a large sca .m.
institution can incline to at times in her :.ﬂo.é.
they should press for the uncompromising

nature of the Gospel and of the following of

o:zmﬁ mm_@mcm must try continually to remind

the Church that the claim of Jesus is not a two-
sided affair — now taking one side mE.“_ again %m
other according 10 one's convenience an

19. Vatican Council Il, Decree on the Up-to-Date Renewal of
Religious Life, Perfectse Caritatis, n.5, in AAS, 58 (1966), pp.704-705.
(A. Flannery, op. cit., p.614).

20. This corrective role of Religious life has been well developed
by J.B. Metz, in his work: Followers of Christ (London: Burns and
Dathers, 1978, see especially pp.12-14). .
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pleasure. This is for the simple reason that God
has not got several sides to him but only one
which he turned to us in Jesus of Nazareth. This
one-sidedness should be for the Religious the
criterion of Orthodoxy. At this juncture, | have
the question for the Religious: Are the Religious
still willing to give their attention to such thera-
peutic work? This is a question that each
Religious community and individual Religious
should answer.

The adaptation and renewal began with the
place held by the Religious in the Church and
leads the Religious right back to the Church. The
Church is the focal point and the energizing
power of adaptation and renewal. In it Religious
find their own position and their obligation
towards God and the world. Thus, the Church’s
life is bound up with Religious life and is, in a

certain sense, conditioned and measured by the
life of Religious.
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CHAPTER THREE

Religious <o<<wn life as
prophetic

phetic function of the

i est that we :.Ewm 3
wm._mumocm MM&% M:M_FMMMNQ of .mmo.: mm__m__ocm
o qnx is because, | think that it will Smx.m mmw
S .H _Mm if we try to point out the function o
wﬂ_,mmo,wm vows without knowing what the vows

really mean. d to show that the function of

| have trie : hetic
1 . Ay Church is a prop
Religious life within the see how this func-

- ing to
function. Andwie 818 e, It is the task of

i i tice.
n works out in practi .
Mm_@o:m to be communities responding to God

through lives of Chastity, poverty and oﬂmn“m_m“uocmm.
The tradition of the Church assured the _m g e
that this is what they are nm:ma .8 do. It is e
duty of the Religious 8..53:::_.9.. to mxmB._ﬁ:

carefully and see how their vocation to chasti h
poverty and obedience correspond to the

prophetic model.

A. CHASTITY
1. Chastity is not a private concern of the
Religious
It is important to notice that chastity is :o,.n a
private concern of the Religious. The Council’'s
46

To bring out the pro

rcaictonsiais

sl

e

teaching on the universal call to chaste life is
clear. Some Christians publicly profess a vow of
chastity and commit themselves to a Religious
community, where they will live the high ideals
of a celibate form of chastity.

2. Religious chastity
The Council’s teaching on chastity runs thus:

Chastity “’for the sake of the kingdom of heaven” (M. 19:22),
which religious profess, must be esteemed as exceptional gift of
grace. It uniquely frees the heart of man (cf. 1 Cor. 7:32-35), so
that he becomes more fervent in love for God and for all men. For
this reason it is a special symbol of heavenly benefits, and for
religious it is a most effective means of dedicating themselves
wholeheartedly to the divine service and works of the apostolate.’
The Council’s teaching on chastity might lead
to a false impression that chastity is a superior
means to come closer to God while marriage,
perhaps, leads those involved in it away from
God. Any one who might think in this way has
missed the point behind the teaching, because it
is the same Second Vatican Council that gave a
wonderful teaching on married love in Gaudium
et Spes.2
Jesus of Nazareth, the prophet of the last day
was a celibate because of the overwhelming
presence of the kingdom. It is the overwhelming

presence of God in Jesus life that led him to
celibacy. He was not a celibate so that he might
be fit to construct the kingdom, but he was a

o 1. Vatican Council I, Decree on the Up-to-Date Renewal of
Religious Life, Perfectae Caritatis, n.12; in AAS, 58 (1966), p.707. (A,
Flannery, op. cit., p.617).

2. Vatican Council Il: Pastoral Constitution on the Church in the
Modern World, Gaudium et Spes, n.48, in AAS, 58 (1966), pp.1067-1069.
(A. Flannery, op. cit., pp. 950-952). 7
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of the kingdom.

ts knew only - two types of
born so and the one made 80
were unable to enter
ation. However, the

celibate because of the presence

Jesus’ opponen
Eunuch: The one
by man. These Eunuchs

upon a normal married situ
3_”3_5 for Jesus'” Inability was not physical. He

was so taken over by the presence and the life of
the kingdom that he had no other alternative

t to give himself entirely forit. |
' - d in Religious life,

The vow of chastity as live :
in-its full maturity will be in terms of Josglis’ own '
g mature form

celibacy. Our chaste love in it
ghould be a life, accopted out of the c<3<<.:m__:
ing presence of the kingdom of God which is

present in us. In other words, our acceptance of
chastity in its full development will bo a decision
which comes about within the context of a major
religlous conviction. It will be the oxistential con

sequance which flows out of the presenco of
love In our lives, Of course, in general, It I8

difficult to give a clear view why one entorg
Rellglous lifa, For example, one may decide for
Religious life bacause of the Raligious habit one
likes or because of a parson one likes.

Finally, no matter what might be the initial
motivation for celibacy, the vow of chaste love in
its full development should be a decision made
out of the presence of love in one's life. J.B.
Metz tried to define celibacy, he'said: “‘Celibacy
as an evangelical virtue is the expression of an
insatiable longing for the day of the Lord."3

3 J.B. Meu, Fafovers of Ohvi Rekgrous
3 of Christ. The Life and the
Chwred (Landon: Bumns and Dates, 1978), p &0,
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3. Function of chastity

We are aware of the series of objecti
are put to a life of chastity from m_ mﬂmﬂﬁhﬁﬁ
world which uses sex to add colour and interest
to even the most innocent human interests. Just
a few hours in front of a television set will teach
us all we need to know about these objections. It
is precisely to this heavily sexualized world that
our lives should address. Celibacy as practised in
Religious life has its source and strength in a God
of love. It is the duty of the Religious to demons-
trate to the world by the quality of their love, the
kingdom of God the kingdom of love. They do
this by the quality of their life together. Their
community life. Dwelling in the God of love they
show to the world that genuine affection is not
found in a predatory man and woman hunt.
Religious will never convert the world by talking
about chastity unless their lives continually make
people wonder if the contemporary emphasis on
soxuality is not faulty.

Fruitful apostolate is also involved in the
practice of the vow of chastity as the Perfectae
Caritatis indicated.! The Constitution Lumen
Gentium also said that the Lord Jesus freed the
Religious from the time-consuming intimacies of
married life in order to serve.’ Therefore in one

4. Vatican Council Il, Decrea on the U
) ; ‘ p-to-Date Henewal of
Religious Life, Perfectae Cantatis, n.12; in AAS, 58 (1986), p.707. (A.

Flannery, op. oit., p.617).
5. Vatican Council Il, Dogmatic Constitution on the Church,

Lumen Qﬁzgak n. " m_J vﬂ ~
‘ __ Lr) L.) s Mu —‘E_. v.g -,. —‘I‘(_. op g..



way or another fruitful muoﬂo_ﬂ.m is essential for
the concepts of the vow of chastity asan expres-
sion of the love which prompts all chastity.

The document Perfectae Caritatis said that
the vow of chastity is a most effective means for
Religious to spend themselves readily in God’s
service and works of apostolate.® In other words
one may say that in virtue of the vow of celibacy
the Religious is freed to love. It is unfortunate
that sometimes Religious misunderstood the
mind of the Council concerning this teaching. |
have the impression that some Religious com-
munities see community as only a base from

which the real apostolate is done. Fr. J. Murphy-

O’ Connor discussing this point said:
Tre resut is that Religious communities become loveless desens.
ot only does this make celibacy virtually impossible because men
cannot ve witnout love, but it means that the outsider who is
shocked into asking “what makes them different?’ finds .:93.:.6
st veroal anewer 16 his question. The real answer; the existential
snsever 18 lacking. Not unnaturally; then; celibate life is judged 10

e meaningless

Religious communities sometimes forget that
any fruitful apostolate they will do should start
with the members of their communities. Let us
look deepc- nto this point. | wish to say here;
that some R« igious sometimes forget that any
fruitful apostolate they might do must first of all
start with every member of their community. It

. 6. <25m: Council 11, Decree on the Up-to-Date Renewal of
Religious Life, Perfectae Caritatis, n.12, in AAS, 58 (1966), p.707. (A.
Flannery, op. cit., p.617).

7 ._ Murphy-O'Connor, “What is Religious Life? Ask the
Scriptures” in the Supplement to Doctrine and Life, 45 (1973), p.59.
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seems that Religious forget that the primary
obligation of charity concerns those who are
closest to them. And St. Paul said: “If any one
does not provide for his relatives; and especially
for his own family; he has disowned the faith and
is worse than any unbeliever”.2 In our own

-context; relatives and family would mean

members of our religious communities.

It is sad that the Council’s teaching on the
fruitful apostolate of the vow of chastity is
sometimes misinterpreted as referring only to an
apostolate outside the community. However, we
are not saying that Religious should sit down and
simply be. What is important is that Religious
recognise that the primary service they render to
the Church and the world is the witness of theit
life together as a community. Only in this way is
adequate witness given to Christ’s mission. Only
in this way is the world’s question answered.
Fruitful apostolate both within and outside the
community is still essential for the understanding
of Religious chaste love. Consecration to God
must mean service of neighbour. This is a matter
of putting the first thing first; because what a
.mm_mmwocm community does must flow from what
it/s.

Religious can prophesy just as the prophets
of old, that the experience of loving and
belonging to the loved one is not something they
can determine, but it is a reflection of the loving
gift of a caring and loving God, the God who first

B. 1Tim.5:8.
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e for us in that while we were yet
hrist who died for us.® The
haste love is not to make

them something odd within the context of the

i ce of baptism but
universal call to develop the gra . |
to call all Christians back to the authentic loving

and joyful gift of self which is the mark of all
Christians celibate or married.0

showed his lov
sinners, he mm_”:.o
function of Religious €

B. POVERTY

1. Communal living

A point which must not be forgotten .5 any
interpretation of poverty as anzmma‘ in the
Religious life is concerned with a factor in com-
munal living and this communal living in turn
should manifest in historical and social terms
factors which are inherent in the wery nature of
the Church herself. The fact that Religious cum-
munity can provide useful assistance for the
work undertaken by the Church’s official
hierarchy does not present them as an economic
community. In other words, Religious cornmu-
nity does not exist in order to provide ' heap
labour for the Church or state. Rather the
Religious communities constitute a concretiza-
tion in communal terms, of the social charity
which must always be present in the Church as
an essential manifestation of her true nature.

Religious poverty and poverty in one’s mode

9. Rom.5:8,
10. 2Cor. 11:1-3,
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of life should not be confused in such a way that
it can be easily reconciled with any kind of usage
of material goods. The Council clearly taught
that Religious should be poor in spirit and in
fact." It is incontestable that a certain measure
of real deprivation of material goods does belong
to poverty; even when we leave on one side the
question of precisely what goods poverty wiill
lead us to do without. However, one thing is
certain and that is that poverty as practised in the
Religious life cannot simply be a poverty in spirit:
however in what follows we shall see what this
means.

2. A shared life in Christ

One of the favourite expressions of St. Paul is
his being “in Christ”. a first reading of Paul's
letter is enough for us to notice that he con-
tinually spoke of our and his being “‘in Christ".
The concept of the Christian life being a life in
Christ dominated Paul’s thought. In St. Paul's
letter to the Romans, one can find every aspect
of Christian life described as “in Christ”. A
Christian is baptized "in Christ”” and ever after
lives in Christ.12 The Christian forms one body
with other Christian “in Christ”’ and has redemp-
tion and eternal life “in Christ’’.13 Although these
reference to Pauline expressions may seem a

11. Vatican Council Il, Decree on the Up-to-Date Renewal of
Religious Life, Perfectae Caritatis, n.12, in AAS, 58 (1966), p.708. (A.
Flannery, op. cit., p.618).

12. Rom.6.

13. Rom. 12:5.
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Iking about poverty yet it seems
Pauline expression “in %::ﬂ:
i ic understanding of

behind any authentic unc
mﬁ:%..ﬂ as practised in Religious life. For Paul to
b any active way means to have

hristian in ' .
w”mmmmmm *in Christ’. Here we are in touch with

an aspect of Pauline thought stn: is not _:mﬂcm:
interesting moral or even 3<mm_om_ reflection; but
we are at the heart of i_...mﬁ it means .8 live as
Christians. These _um:__:m. expressions are
expressions used to describe Em. Christians
entering into a whole new way of living. Tobea
Christian means that moamﬂr_:.m new Iis Jwﬂum?
ing. A Christian has put on the .:mi man”."4
It is a new sphere of existence E:_m: is
established by baptism into Christianity. It is an
ambient a new creation where all ﬁ._..m baptized
find their true home. This means c:__dmﬁmz Emﬁ
our existence as Christians is something qa:_n:
we personally possess even though we did not
personally create it. In other <.<2am to be a
Christian is-to participate in the life ou, ozz.#.m to
share to break down all barriers which divide:
""He is our peace who has made us both one m:a
has broken down the dividing wall .9,.:8:__2 J
We exist and have our life as n::m.ﬁ_m:m only in
union with other Christians itisin z.._.m m.n.:m_‘m ofa
shared existence, where all division are
eliminated, that we can claim to be alive In

distant way of ta
to me that the

14. Col. 3:10.
15. Eph.2:14.
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3. Handingin all to the community

May we look a bit at the Jerusalem Church as
St. Luke described it in the Acts of the Apostles.
It has been a tradition in the Church to look at
the ideal community of Jerusalem as the biblical
basis for Religious life.’7 But it does not seem
that the Jerusalem Church as described by Luke
was meant to be the proper and precise model
for Religious community. One may say that
Luke’s portrait of the Jerusalem Church was
meant to be a model for an ideal Church con-
sidering the historical background behind that
Jerusalem community. However, we can use
these texts as a model for Religious life only if we
recognise that the Religious community is a
microcosm of the Church; if we recognise that
the Religious community is Church. If we still
remember the Pauline principle which held that a
Christian is never a Christian on his own, our life
“‘in Christ’’ depends upon our readiness to share
life. It is most significant that Luke recognised
the same principle when he portrayed the ideal
Church. Religious community is not outside the
universal Church.

Poverty as practised in Religious life is never
only a question of one's attitude of mind. A care-
ful and non-prejudiced reading of the recordings

16. A little reflection will show that it is exactly so. None of us
became a Christian on our own. It was given to us by people who were

prepared to share what they already enjoyed, our parents or the people
who drew us, by the quality of their own Christian lives, into this shared

life "in Christ".
17. Acts 4:32-35. 55




urch as described by Luke
af-ine ,__M me_w_ﬁqnw:mﬁ what happened was @
2pian ¢ the many goods and possessions
m:m.::@c A_uo_.. ed to various individual members of
b Em_z in order to raise the mﬁmzam&m wM
s oonmﬂ.m needy members of the community.
_.<_:_w ,ws__ not be surprising to know that the first
Christians’ handing in of all their wmmwmww,_mmw_ M”
the apostles has nothing to n._o wit mm Lomend
of the material things. On this uo#ﬂﬂ Eooam -
recognise that the handing In of the mmmm:ﬁ e
never an end in itself. r:_.hm a._a not 9_ oy e
Christian ideal as the handing in 10 .wow ta
leader every thing wé uoﬂomm. o.::m.w:m__.“n vo<mm .M
does not find its moEﬁ._oa in handing In M f Uo..w: i
sions. Luke's presentation o*.ﬁrm :m.::_:m: 4
goods should be understood in the lig h o m_c
which produces a unity of love. The s M::m &
the earliest community of all they had mBO:m-
trated the love which each member of the oﬂ:
munity had for the other. It was because t m_,h
loved one another that they were mc._m .8 m:mqm.:
was not reported that the :o:-o:q_mﬁ_m:m o.f e
first century A.D. said of the O:.q_m:m:m.. ) See
how these Christians hand in their mooam . No
instead when they saw the external sign of H:M
sharing of goods; they were mgm., to c:amiﬂ:
that there was something new in the o::mﬁ_m.m
community. They were qmuo:mn to have sal
repeatedly: ‘‘See how these o::m:m.:w _o.<m one
another”’. Can this be said of Religious in their

18. Acis4d:34.
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life of poverty today? It can happzn especially in
the community of women Religious that one can
hand in everything that one has in order to be
allowed to renew the temporary vows or in order
to be allowed to take the final vows. Does our
handing in of every thing promote our growth in
love? | should be asking myself this valid ques-
tion: Does my handing in of every thing help me
to love more effectively? This requires a personal
answer from myself and from every Religious.

4. The prophetic function of a shared life
of a vowed community

The standard by which Religious measure
their poverty is Christ. The poverty in Religious
life is rooted in the Gospel which is a unique over-
flowing message of joy. One only needs to go
through the texts of Christmas liturgy to find the
theological foundation for evangelical poverty.
Here we are not so much concerned with the
child Jesus nor the poor world into which he
came at least not in the first place. But one
should be concerned with the hidden mystery
that is present the mystery of the Father, the
mystery of his yes to poverty, to the giving up of
his only Son, out of his love for men. God
allowed men to share in His life out of His love
for men.

It is also important to notice this: Poverty is
not a value in itself. Jesus did not chose poverty
for its own sake, but out of love for the Father
and for men, a love which is stronger than death.
Jesus came in order to bring back the Father's
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most precious creature to the Father, to redeem
it from its poverty.

The whole Church has to measure herself
against this standard. For the living of the Gospel
as the Council insisted is the task of every
Christian. But those who publicly accept to form
the ardent nucleus of the baptized, should have
greater responsibility.

We have seen from the writings of St. Paul
and the Acts of the Aposties that poverty is
never an end in itself. It is an expression of a
deeper reality. It is that profound desire to share
all that we have and all that we are because of
the unique experience of our faith in Jesus
Christ.

Poverty does not consist of having nothing
and waiting for God to send bread from heaven.
The witness value of our poverty does not lie in
our parading through the streets with the soles
flapping off our shoes or our elbows showing
through our jackets and dresses. This sort of
attitude may raise eyebrows,, but it does not
often convince much and no one likes to imitate
such conduct. Religious evangelization does not
lie in putting on a dirty and tattered dress. The
most effective form of evangelization it seems to
me is to live a life that causes people to want to
follow it too. Religious poverty invites the
Religious to a radical sharing of all that they are
and all that they have so that they may produce a
quality of community life that makes people stop
and wonder. When the world sees that all the
efforts of the Religious are directed, not 10
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personal aggrandizement, but to the support and

strengthening of their life in Christ, then the

Religious may be seen as world stoppers,®

questioning the futile value that the world

invents when it makes a god of personal success
and material values.

Poverty means showing the world, through
the radical sharing of all that we have, that we
also share all that we are, in our shared life of
faith “in Christ’”’. This must work itself out in the
context of material things. | would like to use the
expression of F.J. Moloney which he formulated
simply as: ““All that | have, | give to the commu-
:E:.m:a all that | need, | receive from the com-
.3:_.._2:.8 The second Vatican Council also used
in some way the same expression.2!

. bm. we have already seen, poverty as prac-
tised in the Religious life demands that each
member must contribute the faith, hope and love
that sustain others. Similar productivity is
demanded in the area of the material goods. One
may ask how the Religious who has donated all
his or her UOm.mmmmmo:m can contribute to the com-
munity on this level. To this question, possible
answer is by remunerative work <<Zo:.3m< take
many shapes. For one of the characteristic of

being under-privil p
! eged is tha .
order to live. 4 t one has to work in

19. F.J. Moloney Disciples and Prophets. A Biblical Model for

Religious Life, (London: Darton and Todd, 1980), p.97

20. Ibid., p.98.

21. Vatican Council |l, Decree on the Up-to-Date Renewal of

Religious Life, Perfe itati
' ctae C. i
Flannery, op. cit., Pmdm,@. miae i fkaiod bl it
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. i + the most self-centered, non-
M”NMRHMM..M* a community can be perfect
in matters of poverty, while all sense of true
ggg@aﬁiﬁagg@: lost and

The self-sacrificing love of Christ. cannot be
measured by laws and lists, because It goes
beyond any kind of material measurement. The

z __.sl.\:u_ldcsﬁgu\i‘lw!.!oar.aal.
' of the world whete peops

the members of that Religious community? Will they feel cheated ! YWher
their own families are not helped Decause in reality thes tarmikes do not

reed this help. If we really share ife, this help given shall not be 8 problem -
L3
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vow of poverty is one of our major means of
showing to the world that we are committed to
this love, and when we examine our conscience
on poverty, we must start at the level of our
shared life of love, and only when we have come
to this basic motive for our very existence as a
Christian community should we turn our atten-
tion to the material circumstances which are only
the context within which our poverty, our shared
life in Christ, must work itself out.

The signs of our times demonstrate that the
world, and possibly the Christian Church seem to
have lost touch with the radical invitation to
evangelical poverty. When we come closer home
we must notice that society is clearly divided
between those who have, and those who do not
have. These divisions are also found within the
Christian Churches, where wealth of possessions
and culture in one community can live side by
side with terrible poverty in another. In this
situation the challenge of Religious poverty,
which is a radical sharing of all that we have and
all that we are, takes on a prophetic function.
We find that the vow of poverty is not an end in
itself. Poverty as lived in the Religious life is
found to be a major aspect of our prophetic
function within the Church.

Our lives of poverty, where ail is given,
announce to the world, not the evil of posses-
sion, but the value of a shared life inspired ty the
radical faith demanded from the rich young man.
This shared life is outwardly reflected i the
mzuaaoo*-__gi-!.-aln!iczi.
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and it must make the world stop and wonder what
makes us live in this way. The answer must not
be in terms of economics or sacrifice, but in
terms of that extraordinary gift which is ours:
The sharing of new life in Christ.

C. OBEDIENCE

Obedience should be seen as the first and
decisive attitude in following Christ. Behind the
call to obedience in the Christian Church stands
the call to follow the life-style of Jesus. Jesus’
life was dominated by a profound openness and
obedience to God, whom he called his Father.

1. Religious obedience an imitation of
Jesus Christ

The attitude of Jesus is taken as fundamental
to the vow of obedience and this is reflected in
the Council’s document on the Religious life:

By their profession o obedience, religious offer the full no&os:o.:
of their own wills as a sacrifice of themselves 1o God, and by this

means they are united more permanently and securely with ooa..u
saving will. After the example of Jesus Christ; who came S.no .:_u
Father's will (cf. Jn. 4:34; 5:30; Heb. 10:7; Ps. 39:9) and “'taking
the form of a servant’’ (Phil, 2:7) learned obedience through what
he suffered (cf. Heb. 10:8); religious moved by the Holy Spirit
subject themselves in faith to those who hold God's place, their

superiors.Z

St. Paul recognised this E:amam:.ﬂm_. need
when he wrote to the Ephesians: :mm. imitators
of God, as beloved children and walk in love, as

23. Vatican Council Il, Decree on the Up-to-Date Renewal of
Religious Life; perfectae Caritatis, n.14, in AAS, 58 (1966) p.708. (A.
Flannery, op. cit., p.619).
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Christ loved us and gave himself for us”2.
Religious should ask themselves what should be
the concrete modality of their imitation of God?
Ephesians were told that their modality should be
walking in love”’. But this seemed too nw:w._,m_..
may Religious ask if there is any further indica-
tion on how a Christian should love? They are
offered a definite model: ““As Christ loved us”
St. Paul presented Christ as the concrete
example; to imitate god, it should be the duty of
the Religious to love as Christ loved, that is

completely.
2. Function of Religious obedience

All Christians should be obedience in imita-
tion of Christ. Religious are not exclusively called
to this form of life. All the baptized are invited. If
it is so, what is the function of obedience in a
Religious community? If we still accept that the
Religious community is a microcosm of the
Church, we shou:d bear this concept in mind as
we continue our research. 'n order to find out
what Religious obedience should be in their daily
life,,we need to review our notior: of superiors:
Who they are, how to choose them anc what we
expect from ﬁmm:._. Behind this notion st stand
the word of Jesus:

You w:oi that those who are supposed to rule ove t 2 Gentiles
lord it over them, and their great men exercise aut! . v over
them. But it shall not be so among you, but whoeve: uld be
great among you must be your servant, and whoever uld be

24, Eph. 5:1-2.
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of all. For the Son of man also came

u must be slave Bkt
and to give his life as a ransom for

first among YO!
d but to serve,

not to be serve

_._.ﬁ__..<:.um
We also need t0 review our ::Qm_umﬁm:%:m of our
life, primarily as @ faith community. If we Eocm
our attention on the above Jzo um_:ﬁm :._mi is no
doubt that obedienceé Emﬂ_mma in the Religious
communities will become @ sign In the world, a
genuine instrument of evangelization where
members aré S

een to be mature, responsible,
and totally dedicate

d to life of Christ.
Any superior, wi|l have to act mcﬁd..o%ﬂ?m:\
on certain occasions. There will be times when
superiors have 10 in

tervene as St. Paul did when
things were not going well*However, Paul never
intervened on

his own authority, he did so in
order to call his converts back to the Lord. A
fear-ridden individual who has to be protected
from all decision-making by the strong superior,
does not act in a fully human way. At the same
time another person W

ho would want to do
everything in his or her own way all the time has

lost the sense of being an imitator of Jesus of

Nazareth.

| think we would do well if we try to correct
the impression that authority decides every
matter. Perhaps, it will repay us more if we see it
as our duty to reach decision together, but there
will always be some situations where the
superior will need to make the final decision, and
this /perhaps may cause real pain and suffering.

25. Mk. 10:42-45,
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But; if behind these difficult situations, we have
a community based on love, on faith, on hope
the problems which arise may never be .:mcqH
mountable. In a context of loving obedience, no
error on the part of the subjects or the superior
will be irreparable, this is another area where
Religious life has to examine its conscience.

The word to obey, is the same as the word to
hear. Obedience, for the prophets of old, was to
be constantly attentive to the voice of God.
Faced with the legalism that paraded as religion,
they as well as Jesus realized that formalistic
obedience can be more devastating than saying
no to the covenant. Pharisaic religion is a good
example of that. The people some times
confused their own aspirationsewith the
demands of Yahweh, because they did not have
what Solomon requested of God, a listening
heart.26 Religious obedience is the obedience of
m.u.ﬂou:m”. Religious must be seen as living under
divine urgency to come out of themselves and to
_omm themselves in pursuing the plan of God. In
this way we will continue to proclaim to the
umou._m among whom we live the freedom which
a radical openness to God can create. Paul VI as |
have m:mmn,\ indicated saw our consecrated lives
o*. .o:mm:Q. poverty and obedience as a
privileged means of effective evangelization. He
went on to explain how this is possible: .

26. 1Kings 3:9,
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re caught up in the

bei ey & s F
evel of their _-n.n-._ | e for the divine
the deepest | o e ‘5_0355_.2 I

Mm:n_.:r_.: of the Church’s _._n.:.a.o this ca.ﬁ.do. :25«83&

absolute and the call to holiness. :
they bear witness. They m:&gaﬁm_ o
herself completely to the ra ey
the quality of their lives they are

77
the Church and the brethren.

i . By
of the Uom_m:cn_oa
s | availability to God,

seen as
Obedience therefore .m:oc_n_ mﬂﬂwmq .
working together, listening 109

servant
prophetic function. “Speak _.o.q.a Mmqm,\:oﬂ__ﬂn o
is listening, listening to obey',

j he
lid for both superior and mcgmﬁ for ﬂomm:#% w e
M” _mq._oﬁ that commands his or her .s:eq Sl
5% of God who has manom.mn_ on d_:ﬁ_:m T e
duty of being the principal listenér Mmﬂma.
tic College of religious or sacred mi

: .. ... s

Apostofic Exhortation, Evangelii Nuntiandi _:.hh
68 :mq.rN. u_u%m_._ _ Nh. found in English Translation, Evangelization in the
Modern Wordd, {London: Catholic Truth Society, 1975), p.93.
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CHAPTER FOUR

Practical Suggestions:

(SOME HELPS WHICH RELIGIOUS
COMMUNITIES SHOULD PROVIDE TO
ASSIST THEIR MEMBERS CARRY our

THEIR PROPHETIC FUNCTION)

A. A COMMUNITY OF FAITH

A Religious, in order to be a reminder of the
presence of God and a spiritual guide to any one
in search of help must be a person of deep faith
in Jesus. Religious community is not an econo-
mic community; nor a tennis club, but a faith
community. The fundamental need of Religious
should be to know Jesus. From our every day
experience we know that it is impossible for one
to imitate a person one does not know. This |
think is the challenge of the Religious life. This
problem stands behind the Council’s request that
we return to the Scriptures.! In order to be
prophet of our days, Religious must see Christ as

central in their life. Religious must know Jesus
and not just commit themselves to some attrac-
tive, artistic presentation of him which strikes
their fancy. A life based on this sort of commit-
ment is destined to tragedy. Fr. J. Murphy-

1. Vatican Council Il, Dogmauc Constitution on Divine Revelation Daé
Verbum, n.25 inAAS, 58(1966i p 829 (A Flannery op cit, p 764
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gon this point. He said:

faith
rocosm of the Church is 8
o ine call expressed ina

oadiv
hich exists in response ! s to follow Christ as
ental need is 10
perfactly @8 possible. Henc but as 8 person
he faith pecomes real

know Christ, not |
challeng@ of t
A is rearticulated in a personal

whose appeal thay feel.
and vital only when the divin o with utter s

form, that is, ina uaaa:-._f W
‘for ma to live is Christ' (Phil, 2

). Macquarrie of the C:._<m_‘mm2. of Oxford
defined theology 8s: #The study which 5.3:@:
participation in and reflection upon m.a._m_omm
faith, seeks to express the content of this faith in
the m_mmqmmﬁ and most coherent language mé__-
able"' .3 Macquarrie insisted that any Emo_om_.m:
who should engage in the explanation of 3..5
must first of all participateé in that particular faith
before he would be able to explain it t0 others. |
think that Macquarrie’s reflection applies to
Religious life t0O. Because in order to remind the
community of the Church and the world of today
what God wants, Religious must first of all know
this God, have deep faith in Him, be closer 0

Him.
possible for one to enter

| have said that it is
into the Religious life because one is attracted by

someone that one likes. One may also enter into
the Religious life because one is attracted by the
community’s specific work, by the importance it
attaches to the evangelical quality of life, by the

O'Connor has somethin

ho can
-u

2 J Murphy O’Connor, “What is Religi i i
3 gious Life? Ask the Script "
inSupplement to Doctrine and Life, 45(1973), p.25 L
3 J Macquarre, Principle of Christi, ; :
I Ehi istian Theology, (London:S CM
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importance it attaches t
. . o the co i
.a__.:m:m_.o: of Christianity, or cmnmc“m““o_h”zm
Hwnmamm_o: ozm._.mom_<8 from someone. All ﬂ_._m:mm
n:_.mmq_._m oﬂﬁ: into the choice of this form of
istian living, but J.M.R. Tillard said that
Mﬂow_wﬂﬁw%rﬂm wnzmhia with these reasons and
. . or the deeper meaning and moti
:ﬂ:. risk never getting to the essentials. ._n.ﬂ_.”e.
”..< o stay on without looking for deeper motiva-
&wﬂﬁo:ﬁmﬂ m_zﬁ_x persevere in the Religious life
ving It as a i
il profoundly meaningful

B. ACOMMUNITY OF PRAYER

The word of th il i
e Council is i
- worth repeating
Before all else, religious life is ordered
L 2 ¢ 1o the followi i
"Wm:wﬂn..%a_._u. and to becoming united with God uﬂi L”ﬂﬂm-ﬁ.“_ﬁ
' gel _nb._ counsels. For this reason; it must be seriously and
ot o“ no_._m_.nm-na_.:._n" even the best-contrived adaptation u..u th
osenhe .w“__”. M”.c:un_.i.,_.._cﬂmun* _H avail unless they are animated by ”
importance even :.. the active hﬂmﬂﬂﬁnﬁ o WL PR
WMJMN_”,\ say that our problem in the Religious
- hat we often hide behind structures. We
goe o”_u<m a __m.ﬂ of marvelous things that we are
T g, but _umm_”mﬂm to say that we are lonely, that
e prayer __F. and celebration of the mcn:n__..wﬂ in
community mean nothing. i may venture to

‘4. J.M.R. Tillard
. . There are Charism.
Religious Life (Bruxdlles: _.:33(:“ 1977 MB!_-Q S, The

5.Vatican Council |l

: illl, Decre

Lir e on the up-to- o

e, Merfactae Caritatis, n.2, 5...(.9.... mm%mmmma .mﬂzw,mm_ whm_w__.m.ocm
P . (A, Flannery,
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say that among the most significant factors for
the failure to live out the life is the fact that often
efforts are based upon external programs which
do nct lead to a true conversion of heart. If we
are not really converted ourselves, trying to
convert others will be a kind of trying to build on
sand because what a Religious community does
must flow from what it is. Pope John Paul ll, in
his address to the Religious present in the
American National Sanctuary of the Immaculate
Conception, emphasizing the need for prayer life
said: ‘‘Without prayer, religious life has no
meaning. It has lost contact with its source, it
has emptied itself to substance, and it no longer
can fulfill its goal’’ .6 Pope Paul VI gave the same
teaching, he said: ‘Do not forget the testimony
of history: faithfulness to prayer or its neglect is
the measure of vitality or of decadence of

Religious life.""7
C. A FREE COMMUNITY

Religious must live the Gospel in authentic
freedom. This does not mean the power to
choose arbitrarily between several possibilities,
but it is a reasoned decision, springing from the
person’s innermost depths, which causes him or

e e -~

:Qﬂ to ﬂcm—CE diL any t_mcu mm-ﬂ_ LUUIDO UGl appoul v

6. John Paul I, Address to the Religious present in the Ameérican
Ew“-.%m:m& Sanctuary of Immaculate Conception, in AAS, 71(1979),
P- !

7. Paul VI, Apostolic Exhortation, Evangelica Testificatio, in AAS,
mw:m.i_. _u.m._.m. “Neque obliviscamini historiae testimonium, fidelitatem
<.mnm_._nm_ orationi servatam aut eius neglectionem esse veluti paradigma
vigoris aut occasus vitae religiosae”. (translation mine)
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to be God'’s will. This is not a questi i
as you please, or doing what mhumm_mn““ mwh_o. uﬂm
rather of doing courageously what you x._..oi
your God has called you to accomplish. This is
So. freedom that will give the Religious the
desire, the conviction and the strength to live the
mo%.o_ values of chastity, poverty and
oc.mm__o:oon a life that is attentive to the call of the
spirit.

D. ACOMMUNITY OF LOVE

Smm have said much on love, perhaps, what
we <.<_= do here is to repeat what Pope John Paul
Il mm_..u_ about love in his address to the group of
Religious present in the American National Sanc-
EmaQ of the Immaculate Conception. The Pope
said:

Two dynamic forces are operative in religious life: your love for
you. We cannot live without love. If we do not encounter love, if
ia_."_o:o;xuoao:now-:a aﬁrozocqg.lnmicne.ru
uo:.n.meni intimately in it, our life is meaningless. Without love we
remain incomprehensible to oursetves.®
The _moum gave the same teaching in his
encyclical letter Redemptor Hominis.® Perhaps
Pope John Paul Il did not mean that Religious
should show love by travelling round the whole
world loving every man and woman. | think that

8. John Paul Il Adaress to the Religious present in the

American National Sa ncep
5 k
AAS, 71(1979), P. dmmm.:n gt abhansanasinivg s =

ﬁﬂ.m%m_:: Paul Il, Encyclical Letter, Redemptor Hominis, n AAS,
s i _u”N.B. )m.:uc:a in English Translation, Encyclical nm&&:n.m.
minis (Milano: Editrice Ancora, 1979), p.20.
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jous show love by doing all
he meant that ".o._"ns the concrete reality of a

that they .2.:.._.6 community.

joving and tru
md_._m CRITERIA FOR SUCCESS IS THE

GOSPEL

: i~e_especially in communities
n mmawﬁwmm“_hwom:mhsm criteria for success
o s..oawz the number of successful applications
32%..“ H:.Emaf. university degrees already
ﬁorwmm:ma new buildings completed or by pros-
omacm and successful parents and friends asso-
wgo? All these things are good in ﬁsmﬁm.m_.,\mmm
but shall we stop there? It is nOW more di _m_.h
for Religious to accept rejection, _*m__ca.,. dis-
approval and scorn, because E past a.oou:_n_o.:
and achievements. When their muomﬁo__o. work is
questioned, their institutions o_Omoa\ their values
rejected, they become disheartened unless they
remember that they are simply being treated like
the master who was scorned, rejected and
crucified.

Perhaps, one of the things that draw some
Religious communities back from living out En_q
prophetic function is that they are so closely tied
to their institutions that at times they confuse
means with ends, forgetting that they are first
and foremost messengers of the Gospel ratner
than professional workers.
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CONCLUSION

As we come towards the end of this dis-
cussion, it will be worthwhile to notice again the
following:

It is quite clear from the teaching of the
Council that all the baptized are called to follow
Christ, and, that the Religious can claim to be
following Christ only because she or he is living
by faith what he or she pledged to be and to do
in baptism. The following of Christ as we have
already seen is not the special preserve of the
Religious. However, there is an urgent need in
the Church that the follower of Christ be seen,
and this is why the Religious have publicly com-
mitted themselves to following Christ through
their commitment to the Religious life.

The tradition of the Church emphasises that
Religious communities are to live in chastity,
poverty and obedience. We have tried to see
above that a Religious does not find his or her
identity merely in chastity, poverty and obe-
dience. However, these traditional marks of
Religious life are the essential means by which a
Religious lives out his or her unique role as a
prophet within the context of the universal call to

develop the grace of baptism.

If we attempt to talk about one genuinely free
person in the history of humankind; we will talk
in terms of Jesus of Nazareth. His freedom was
rooted in his profound openness to God, an
openness which led him further away from the
criteria of a worldly success story. Religious life
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: ct, the ucu__w_ =<_”n out,

gt accep mally observed chastity
mu an axﬁ“ i but of the Ommua_. This mm
: ich Religious will announce
ay In »ﬁ”_m:m_f of their lives already
i he risen Christ, the freedom

ine love.
. uﬂoac““m”mmmﬂ”“o Religious who have not
| sugges Religious have a function to fulfil
known Hsmm___cqo: and the world of ﬁ.am,\ start
within the ver too late. Itis extremely important
now. It __.m "%_m know their function in the Church
that Relig “rld of today. But once they know
and in the W it can be a terrible thing if

i ction
””M% MM__“M:H”_Q:.S cm__.__m<m as if they are completely

i is function.

ﬁ:ﬂm:wom“”"ms in his address to the mmama_
Cha Nma of Religious Orders and ooam_.mmmﬁ_o:m
Somﬂmu the function and immutable importance

of Religious life within the Church. He said:

s to recall here the priceless importance

f religious life, for this stable way oﬂ __ﬂr
fession of the

i i its proper character from pro

”_:_“”:o_ﬂwn_o ﬂonm is u_wioﬁ way of living mnooﬁ_sn to .46 oxm_._._u._u

and Nmnz:m of Jesus Christ. [t is a state of life which _Soﬂ. in

view the constant growth of charity leading to Its final perfec-

tion.'0

The Pope stressed the supreme w_.:uo:.m:om it _M
for the Church to bear witness moo_m.__< an
publicly. And he recognised how such witness 1S
10. Paul VI, Address to the General Chapters of xm:m__.o-...mmuiw.mm:
and Congregations, in AAS, 56(1964), p.566. As found in Engll

Translation, Pope Paul VI to all Religious (U.S.A.: The Daughters o
St. Paul, not dated) p.7.
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It has seemed good to U
and necessary function 0

proclaimed by the way of life embraced by
Religious institutes. He said:

Right now It is of supreme importance for the Church to bear
witness socially and publicly. Such witness is proclaimed by the
way of life embraced by the Religious institutes. And the more it is
stressed that the role of laity demands that they live and advance
the Christian life in the world, 8o much the more is it necessary for
those who have truly renounced the world to let their example

radiantly shine forth.!!

Religious have to accept courageously the
frightening mission which the Lord has entrusted
to them to live as prophets. Some times, like
Jeremiah we feel helpless. 2 It is such a big job. It
is then that the Lord tells us: ““If | thought that
you could do it alone, | wouldn’t have asked you.
It is my work, not yours. You can only manifest
what | have accomplished in you."”

Things have not completely gone wrong, for
there are some Religious communities who are
already living out this prophetic charism of the
Religious life in our age.

The Council Fathers in the concluding admo-
nition sum up the essential of the Religious life
and its importance in preaching the message of
Christ. The Council declared the high esteem in
which the Church held the Religious life and pro-
nounced the instructive verdict that there will
always be communities of men and women

11. Paul VI, Address to the General Chapters of Religious Orders
and Congregations, in AAS, 56(1964), p.567. As found in English

Translation, Pope Paul VI to all Religious (U.S.A.: The Daughters of
St. Paul, not dated) p.7.

12. Jer 1:6.
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rule and way of life will be based upon the
whose

i nsels. 3 )
aémmom___ﬂw_ _ﬁ%cﬂsm Religious remember that thejr
in '

' It is a gift. Itis freely given and
call to mm__mq_mn_w _q_wmo%,\mm_ . The mooomﬁq._om to live
it must be s does not stop with the initial accep.
o tion is a continuous relationship bet-
tance, voca ul and God. Our lives as Religious
ot g w_o on-going response. It implies a
involve “_.:o total self-giving for the love of God
mqosnﬂ.z suggests a life-time task: It will take a
mﬂ%ﬁﬁé to open ooa_u_o.ﬁmz to the Lord.

Our identity as Religious lies in our openness
1o live radically the Gospel truth. mm__m_o..___m com-
munity is prophetic in s0 far as it is caug h c% in
Christ, spends much time in union with him,
qma..om._z following him and in this way qmﬁ_sm__%
the Church and the world of the call o on._
of the relative value of all mundane H:_:.mm mﬂ.
the absolute reality of God, thus challenging the
Church and the world to fidelity to ﬂ.:m nz:n_m_mm
of the kingdom proclaimed by 0_,=._m.r Our lives
should demonstrate that we are living out the
Gospel values.

us
13. Vatican Council |1, Dacree on the Up-to-Date mm:mim_bo*m_wh...m%(.
Life, Perfactae Caritatis, n.25,inAAS, 58(1966), p.712. (A.
op.cit.,, p.623).
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