OF CATHOLIC EXEGETES

on Conflicts and/Reco‘hcj-
' liation in the Bible: N

The Contribution of African
Exegetes g

Proceedings of the Fourteenth
Congress of the Panafrican
Association of Catholic Exegetes

) du 02 au 08 septembre 2009




© 2015
ISBN: 979-10-92849-02-8




The Ministry of Reconciliation (2 Cor 5:14-21):
Its Relevance for the Future of Africa

Mary-Sylvia NWACHUKWU, DDL
Spiritan International School of Theology
Attakwu — Enugu, Nigeria

0. Introduction

Reconciliation (kataAdeyn) is a nomenclature that forms
part and parcel of relationship and experience. It is one of the
diverse terms, which Paul used to describe the beginning and
- process of salvation'. In conventional use, reconciliation is
what happens when two or more opposing or contrasting par-
ties come together and resolve their differences. Sometimes,
the two parties in conflict need the effort of a mediator, who
persuades one of the parties to drop off anger and to follow the
path towards peace. At other times, the mediator persuades the
offender to restore a deprived right or privilege in order to pla-
cate the offended party. Justice is brought about with the resto-
ration of deprived rights and properties. Peace is a state of tran-
quility and harmony that follows reconciliation.

In some African societies, reconciliation does not simply
happen in a round table or conversation encounter. Certain
events and rites accompany the process of true reconciliation.

'Other terms are: justification, atonement, expiation, redemption, liberation and
freedom. Cf. J.D.G. Dunn, The Theology of Paul the Apostle (Edinburgh 1998) 328-
329.
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Sometimes, it goes through a process that is called “pala
Furthermore, reconciliation is accomplished in a ritual ene

ter in which the two parties participate and oblige themssis

for the future. At most, the reconciliation event includes
the palaver and the rite. The description of reconciliatie
popular parlance, in African societies and in the Old Test

differs from the sense in which reconciliation is describe
the New Testament. '

1n 2009, the topic of reconciliation was the theme fe
Synod of bishops for the African Church because the C

has considered that the African continent needs the restors

that comes with reconciliation, justice and peace. The ASs
continent is battered by many and diverse conflicts — polss
religious, cultural, domestic and socio-economic. The pre
generation of Africans have no lived experience of the “g
old days’ about which they either read from novels and &

or heard from stories told by the senior citizens. It was 2 &

when it was inconceivable for an ‘elder’ or a ‘titled persos”

tell a lie, to act unjustly or to swear falsely. It was a time
the ‘harmony of beings’? assured the survival of individ

and the community. It was a time when the saying “I .

cause we are”” made sense in word and in deed. The ‘good
days’ represented a time when the leader of a community
sured, through his character, way of life and leadership s&
the peaceful coexistence of the citizens and the health and
curity of the community. Unfortunately, the ‘good old ¢
has become history. African peoples continue to have &
titled persons (political and religious) and leaders but ju
and peace is not yet a complete reality in Africa. This dys
tional situation has become so endemic that one would nes

2This notion, according to H. Sindima, concerns the profound unity and sols
all realities. Cf. H. Sindima, “Community of Life: Ecological Theology =
Perspective” in C. Birch et.al. (eds), Liberating Life: Contemporary Appross
Ecological Theology ( MaryKnoll 1990) 144. g

3Ct. J. Mbiti, African Religions and Philosophy (Oxford 21989) 106.
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-miah to speak to Affica in this manner: “Run to" and fro
sugh the streets of Jerusalem; look around and take note!

h its squares and see if you can find one person who acts
4v and seeks truth — so that I may pardon Jerusalem. Alt-
oh they say ‘As the Lord lives,” yet they swear falsely™.
-2 blossoms with the blessings of nature, enough to assure
wellbeing of its citizens and the peace of the continent, but
e blessings have become the cause for conflicts, misman-
.ment and unpatriotic behaviour. Another oracle of Jeremiah
i< true for what bad leadership has done to Africa:

Many shepherds have destroyed my vineyard; they
have trampled down my portion; they have made
my pleasant portion a desolate wilderness. They
have made it a desolation; desolate, it mourns to
me. The whole land is made desolate, but no one

lays it to heart (Jer 12:10-11).

The Synod was a grace-filled invitation to Africans to
fect on their situations in order to discover the path.towards
ace and well-being. The present paper responds to this invi-
son with a unique proposal. It develops the idea that in the
s-w Testament, reconciliation brings about a change in human
Jationship with God, which enhances interpersonal relation-
ships and human attitude to the natural world. The New Testa-

t shows that the different conflicts that had plagued hu-
manity in different parts of the globe have their remote cause in

sman relationship. This relationship extends to the political,
igious, socio-economic and domestic spheres.
This paper is an exegetical and theological study of 2 Cor
5-14-21, a text that describes how the ministry of reconciliation
sould bear fruits of the new creation obtained through the death
Christ. The paper has five parts. It begins with a delimitation

%er 5:1-2

it A 5 R i A
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of the text of 2 Cor 5:14-21. Secondly, it undertakes a stue
the terminology of reconciliation in Classical Greek Liters
and in Paul, especially in 2 Cor 5:14-21. On the basis of
study of this text, the paper outlines, in Part Three, what it &
siders to be the ministry of reconciliation. Since the termins
gy is closely linked to the idea of new creation, the fourth @
of the paper studies the African situation and explains how
ministry could bring about the well-being that Africa de
and desires. Lastly, it outlines areas of pastoral concern fo
Church. ‘

1. Delimitation of the Text

2 Cor 5:14-21 belongs to the second of the six pars
the Second Letter to the Corinthians’. This second part of #
letter includes 2 Cor 2:14 —5:21. It is continuous with the &
part of the letter (1:1-2:13) because with it Paul extends
personal apology by exposing grounds for his claim o 3
God’s chosen minister of the new covenant. However, 2 &
2:14 marks the beginning of a new section because the thasi
giving there is considered as a second beginning to the I&
parallel to the initial benediction in 1:3-7°. This part opens
Paul picturing himself as a conquered slave of Christ w
God leads in a triumphal procession. This second part of &
letter ends at 5:21 where the vocabulary of righteousness imis
duces the third part of the letter whose theme is the mini
righteousness.

2 Cor 2:14-5:21 is a large section in which Paul s
duces and defends the ministry of the New Covenant (2:]

SPart 1 (1:1-2:13 — Personal Apology); Part 2 (2:14-5:21 — Ministry of the
Covenant); Part 3 (6:1-7:16 — Ministry of Righteousness); Part 4 (8:1-9:15 —
try of Generous Giving); Part 5 (10:1-13:13 — Paul’s Defense of his Ministry).
Cf. P. Barnett, The Second Letter to the Corinthians (TNICNT; Grand Rapids
1997) 145-146.
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o further describes it as a ministry of hope and power even
e face of tribulation and death (4:7-5:10) and redefines it
. the ministry of reconciliation (5:11-21). In describing the
—iirv of reconciliation (5:11-21), Paul gives reasons why
. Corinthians should boast about him (vv11-13) but draws
_tion to both the motivation and direct results of the death
resurrection of Jesus Christ (vv14-21).

The text of 2 Cor 5:14-21 has the following structure:

a. vl4a: the love of Christ compels us (motivation)
b. vv14b-15 the death of Christ

c. vv16-17 New Creation (result 1)

d. vv18-20 the ministry of reconciliation (result 2)
e. v21 the death of Christ

According to this structure, statements on the death of
“hrist (b and ) envelop other statements on the direct result of
#at death, which are new creation and the ministry of reconcil-
jon. This study draws out the meaning and implications of
- new creation and the ministry of reconciliation. To do this
tisfactorily, it begins with a description of related vocabulary.

2. Meaning of the katalla,ssein — katallagh, word éroup in
2 Cor 5:14-21

Philologically, the kateAAdooew — katadAoyr) word group
i a compound form of drdooewy, which is derived from a root
meaning ‘other’ (&AAoc), ‘a making otherwise’, ‘a change of
status’”. The Greek term KataAAdOOW properly means ‘to recon-
sile’ or more specifically ‘to change’ from enmity to friend-

"Cf. W.H. Gloer, An Exegetical and Theological Study of Paul’s Understanding of
New Creation and Reconciliation in 2 Cor 5:14-21 (New York 1996) 91; J. Fitzmy-
=r, “Reconciliation in Pauline Theology” in J. Flanagan — A. Robinson, No Famine
= the Land: Studies in Honor of John L. McKenzie (Claremont 1975) 157.

Sepe A R T
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ship. The noun KetoAdayn, meaning ‘reconciliation’, denotess

change on the part of one

always in the passive voice, rarely in religious contexts but
use is primarily restricted to sociological and

of life. The change that it effe

or emotional but a change in

vis another’.

In the entire Bible, the verb appears> five times and
noun four times in Rom 5:8-1] (2x) and in 2 Cor 5:14-21 (-

but also in Col 1:21-22 (1x); and Eph 2:16 (Ix). It is also fo

in its subordinate sense as reconciliation between human bee

ings in 1 Cor 7:11; Rom 11:15 and in Matt 5:24 (SuxAAdooerst

It becomes clear from the evidence above that in the em
tire Bible; in fact, of all the New Testament writers, Paul ale
employs the kataAddooery — katadAayn word group to des
the significance of the action of God in Jesus Christ'’. Befe
Paul adopted the term, the word ‘reconciliation’ was found om-
ly in the secular sphere of classical Greek literature. It neither
derived from any word in the Old Testament nor in Hellenistie
religious language!!, The following paragraph studies the C(D-‘

texts in which the terminology appears in order to determime
exactly what Paul’s background is. The use of this terminology

in Colossians and Ephesians are considered here in spite of the
questions concerning their Pauline authorship.

el b it el P

Cf. WE. Vine, 4n Expository Dictionary of New T, estament Words, 932-934.
*W.H. Gloer, Paul’s Understanding, 90; J. Fitzmyer, “Reconciliation”, 157; F. il
sel, “dAddood) kTA ”, TDNT1, 251-259, ‘
"“W.H. Gloer, Paul’s Understanding, 89,

1 Reumann, “Reconciliation”, IDB, 728; J. Fitzmyer, “Reconciliation”, 157.
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