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1. Introduction faith is
In the document Constitution of the Church in the Modern World, the lac
Vatican II says that the invisible and mercifig] God addresses men as fill thee

is own company
(DV 2), and the adequate response to this invitation is faith" (DV 5).

ft The He

The title of this paper, The Bible and Christian Faith, invites us to (verb
search the Bible to discover exactly what the word 'faith' means. The "‘

j nly source for this research is the Bible. steadias

ific character Honsey

y of Divine ' and fem

1s and what particig
it is not is sought in the events of revelation which the Bib]e this il
describes and human Tesponses to them. We know that the basic : o ,
. s s i g . EW case
theological presupposition of the entire Bible is that God's salvific fai
. T . aithiuln
plan, which received its fullest manifestation in Christ, is realized : ;
: . . . : faithful
progressively in the God - human relationship over the course of i o
A ; ' , him and
time. The paper will, therefore, define the specific nature of ; 7:9). InD
Christian faith from the body of divine revelation ag the Bible w1th -
describes it. It will do this from within the entire testimony of e
Scripture, consisting of Old and New Testaments. Jesus is the f: el
fullness of divine revelation, and what became of Christian religion s
- threatent:
was prepared by the Old Testament. ‘ i
subject o
This introduction also presents the research methodology that best fait —
suits the topic under discussion. After a study of the use of the faijth salvation
terminology in the Old Testament, the paper will trace the specific characte
nature of Christian faith from along the story lines of the creation- more freg
Covenant scheme in the Bible Since the Bible describes faith in whg relate
relational categories, the attitudes of the characters in thig is given bel
rélationship - God and the human person

- are more evidently
ascertained within the story line of creatio

n and covenant in the In Gen 153

The nature
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Bible. Finally, the essay will use the findings to address the attitudes
of the present-day Christian.

2. Use of the 'Faith' terminology in the Old Testament

Apart from the explicit definition of faith that is found in the letter to
the Hebrews (11:1), the Bible generally has no definition of faith. In
fact, Heb 11 is instrumental for the choice of the methodology
adopted for this research. By explaining what faith means in its
portrayal of biblical characters, it gives the signal that the nature of
faith is best ascertained in the attitude of a person in action. In spite of
the lack of explicit definitions, descriptions of experiences of faith
fill the entire Bible.

The Hebrew word that describes the experience of faith is “m{nah

(verb 'aman), which expresses firmness, solidity, truthfulness,

steadfastness and faithfulness. The vocabulary appears both as a
noun and in its verbal forms. As a noun, it appears in the masculine

and feminine singular forms as ’émiin and ' émiindh, or in the Niphal

participle (ne’éman), and translated as faithfulness. The subject of

this nominal form is usually people in relationship with God. Only in
few cases (Deut 7:9; Is 49:7; 55:3) does it describe God's covenant
faithfulness, "Know therefore that the LORD your God is God, the
faithful God who maintains covenant loyalty with those who love
him and keep his commandments, to a thousand generations" (Deut
7:9). In Deut 7:9, the vocabulary of faith comes to close relationship
with hesed, whose meaning includes invincible faithfulness and
gracious love. In Ps 143:1, the Psalmist appeals to God's faithfulness
as the ground for mercy and for help against more powerful and
threatening forces against life. The few instances in which God is the

subject of 'émdnah might appear insignificant; nevertheless, God's

faithfulness to his covenant is both the basis of the entire history of
salvation and the grounds on which the attitude of the biblical
characters are evaluated. Therefore, the terminology of faith appears
more frequently in its verbal forms to describe the actions of those
who relate with God. Further explanations on the meaning of the term
is given below inrelation to a few instances.

In Gen 15:6, the term describes Abram's response to God's promise.
The nature of Abram's faith is more understandable when presented
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within the context of the entire Abraham cycle in Gen 12-25. God
gave a promise of offspring to a very old and childless man whose
wife was barren and passed the age of childbearing. There was
nothing in the physical life of this man's family which seemed to give
this divine promise a realizable possibility. So, it was a promise
based on a logical Impossibility. It was so ludicrous that the idea
made Sarah laugh (Gen 18:9-12). Abram could not understand how
God could make this happen, yet, as Scripture says, "he believed
God" and the Lord reckoned it to him as righteousness (Gen15:6).In
this story, the Hiphil perfect verb he’min has the sense of 'confident

trust', whose basis is God's personal commitment to keep the
promise. This commitment is symbolized in the covenant (Gen 15:9-

21). This is basically a belief in what is not seen; it is steadfast
attitude even in affliction

"the father of many nations,
according to what was said...he did not weaken in faith when he

considered his own body which was already as good as dead.. or
when he considered the barrenness of Sarah's womb. No distrust
made him waver concerning the promise of God...being fully
convinced that God was able to do what he had promised. The verbal
form used in Gen 15:6 includes the foregoing descriptions of
Abram's response to the promise of God: hope in spite of all
discouraging evidences, unwavering conviction about the tryth of
God's word and God's ability to accomplish what he promised.

There are other instances of faith as obedience to the word of the
Lord on the basis of what is seen or known: In the Niphal imperfect
form, the terminology is used to describe the people's obedience and
loyalty to the word of God on the basis of God's benevolence towards

them. In Exod 4:31, The people believed (va'dmen); and when they

heard that the LORD had given heed to the Israelites and that he had
seen their misery, they bowed down and worshiped. This obedience
is the acceptance of the truth of a claim made by another because the
latter has proved himself trustworthy (Cf. also 1 Sam 27 12; 1 Kings

10:7). The same meaning is implied in Num 20:12, where the
vocabulary, expressed in the Hiphil perfect (he’émanthem),
designates the failure of Moses and Aaron to heed the instruction of
the Lord, their previous experience of the Lord, notwithstanding.
Exasperated by the people's rejection of his office and authority,
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together with their murmuring over lack of water, Moses was
commanded by God to "tell the rock... to yield its water" (Num
20:7), but he struck it twice with the rod (Num 20:11). The statement
Listen you rebels, shall we bring water for you out of this rock,
highlight the effort of Moses and Aaron to inspire credibility in the
people through exhibition of power. This attitude is interpreted as
failure to sanctify Yahweh. Lack of belief, in this sense, is the
arrogation of divine power to self and away from God. Similarly, in
Deut 9:23 and Ps 78:8,37, the entire people of Israel are accused of
rebellion against the command of the Lord in showing lack of trust
and steadfastness in spite of the miracles they had experienced. In
their Niphal and Hiphil imperfect and Niphal and Hiphil perfect
forms, the object of the verb is the Lord himself, or the word of the
Lord or the name of the Lord or to the covenant (cf. also 1 Chron
17:23,24;2 Chron 1:9; 6:17;9:6; 20:20; Ps 78:37;1s 7:9). The object
of the Hiphil and Niphal perfect forms is the Lord and the covenant
with him (cfDeut 9:23; Ps 78:37;1s 7:9).

The vocabulary also designates somebody who is capable of being
entrusted with something because in his loyalty he acts only
according to the mind of the Master. For instance, in Num 127 54t
describes Moses' preeminent character as a prophet primus inter
pares, whom the Lord entrusted the care of his entire house.
Expressed in the Niphal participle (nu’éman), it describes Moses as a
trustworthy steward and guardian. It also describes the promised
priest (a faithful priest - nu’éman) in place of Hophni and Phinehas,
the two sons of Eli, who shall act only according to the mind of the
Lord (1 Sam 2:35). This use of the word describes the steward as
loyal, trustworthy, reliable and steadfast (see also Is 8:2). In 1 Sam
3:20, the same vocabulary identifies Samuel as that trustworthy
prophet and priest of the Lord. It also describes David's loyalty to
Saul. "Who among all your servants is so faithful as David. . .he is
quick to do your bidding and is honored in your house" (1 Sam
22:14). This was Ahimelech's defense of David before Saul.
Similarly, the vocabulary is used to describe a nurse or caretaker

(Num 11:12 ["omen]; Ruth 4:16; 2 Sam 4:4 ['omeneth] and the
guardians of the king's palace 2 Kings 10:1,5 [ha’ omnim).

Finally, the vocabulary designates what is true and solidly stable, as




