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ESCHATOLOGY IN THE DRAMA OF DIVINE OMNIPOTENCE
MarySylvia NWACHUKWU, DDL

1. TIntroduction

11 Statem entoftheProblan

This paper is an investigation into the meaning of divine
sovereignty and omnipotence in relation to eschatology. Both the
Bible and theology make clear that following the decisive divine
intervention at the Parousia, individuals will experience God's
retributive judgment that takes them either to Heaven or to Hell.
The questions, which could be asked in relation to the
eschatological realities, are similar to the ones which believers
ask in relation to the suffering of the righteous in history. Could
God, all sovereign and omnipotent, allow his beloved though
sinful creatures to be swallowed up by evil at the end of time?
Since God's final victory over evil had already been won in the
event of Jesus Christ, is the final damnation of some not a
contradiction to the idea of divine sovereignty and omnipotence?
What is the meaning of Hell in relation to the universal relevance
of Christ's death and resurrection? Like Abraham, the question is
asked if the Lord would sweep away the place and not forgive it
for the sake of the righteous who are in it (Gen 18:22-33).

Questions such as those presented above have led me to this
investigation into the biblical foundations of eschatology. The
enquiry proceeds by looking at and understanding eschatology,
the end of God's intervention in history, from the perspective of
the character of God's primal and subsequent activities in
creation. This perspective is offered by the similar way in which
the Bible describes God's actions in Gen 12 and Rev 2122. Both
accounts show that God's creative purpose, which he set in
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motion at the beginning, will reach its desired fulfilment with
God's creation of the new heavens and the new earth. These two
points of divine activity, which describe the nature of divine
sovereignty in creation, are held together by the historical

moment in which the human being is the apparent protagonist.

Human mediatorial rulership of creation is shown to be
detrimental to creation with the result that within history evil
continues to question the power of God. I would argue, therefore,
that the aim of eschatology is to show how God's plan for the
world, which he set in motion at the beginning, is not frustrated
evenin spite of negative realities in the world.

In a very broad sense, the entire biblical message could be divided
into three: creation of the world (Gen 12), what happened to the
earth after creation (Gen 3Rev 20) and the new creation of
heavens and the earth (Rev 2122). The Bible's description of the
final stage of history reveals that knowledge of the last things is
clearer only from the perspective of the first things and of the
historical moment. Of these three moments, the first and the last
are related as promise and its consummation. In the first moment,
God demonstrated his sovéreignty and omnipotence in bringing
the world into being. Within history, God demonstrates his
sovereignty by keeping creation in being in spite of human acts of
wickedness. In the last moment, he would demonstrate the same
power in saving the world. These three moments are instances of
divine sovereignty and power over all negative realities against
the world.

The work is divided into five parts. This introduction, the first

part, is both a statement of the problem and a presentation of
eschatological expectations of the New Testament. The second
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part develops the content of Divine omnipotence in creation,
seeking to highlight the traits of God's activity in the creation of
the world, which is believed would mark God's activity in history
and at the end of history. This part describes God's omnipotence
as his rulership of the world characterized by his power to liberate
from destructive natural and historical forces. Part Three
describes the language which the Bible used to describe God's
power over chaotic forces at creation and through history. It
€Xposes certain vocabulary, which powerfully determine the
understanding of how God has revealed himself in history,
underscoring what God does to save in spite of sin. The fourth
part is an inquiry into the character of divine omnipotence at the
time of consummation. Part Five is an evaluation and conclusion.

ef2 E schatologicalk XpectationsoftheN ew Testam ent
When describing the last things, the New Testament makes a
number of points, which are here presented in a very abstract
way:

a. Before his resurrection, Christ promised an unexpected
second coming as king and Judge. This is called the
Parousia (Matt 24:42-44; Luke 12:39-40; 1 Thess 5:2-3;
Mark 13:26; Matt 26:64).

b. The Parousia will introduce two mighty events: (a) the
resurrection of the dead and (b) the last judgment. In these
events, the righteous and the unrighteous will appear
before the judgment seat of Christ (Matt 12:36-37; 25 32:
Rom 14:10;2 Cor5: 10).

c¢. The Parousia marks the end of the old age and the
beginning of a new creation (Matt 19:28; 2 Pet 3:10).
Signs which accompany these time are: appearance of the
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antichrist, apostasy under the influence of false prophets,
widespread persecution, destruction of peoples and nations
by fire, eruption of earthquakes and famine, and eclipses of
heavenly bodies (1 John 4:3; Matt 24:9-] 1,29; Mark 13:9-
13;Rev 8:7-8,12; Luke?21:10-11;Isa 13:10; Joel 2:30).

d. In the light of the Parousia, Christians should remain
steadfast in faith and hope. The content of the Christian
faith and hope is grounded in the event of Jegyg Christ,
and especially in his resurrection from the dead (Rom
8:18-39; 1 Cor 15:58; Col 1:22-23; 1 Tim 4; 2 Tim 4:1-8;
Tit2:13;1 Pet 1 :3-5).

In the history of theological thought, these elements of
eschatology, as presented above, have received different
interpretations, which explain how one should understand the
nature of the last events, especially as they relate to the idea of the
Kingdom of God. The background question has been how Jesus

a. In terms of realized eschatology, some authors sustain
that the Kingdom is an experienced reality in the life of
Jesus and in his resurrection; it is a state of inner
communion with God, with the result that eternal life is a
presentreality for believers. ?

R
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b. Interms of historica] eschatology, the Kingdom of God is
not a supernatural intervention into history. It comes into
history as its fulfilment, destiny and fu]] realization.
Theologies of hope and liberation specify how history
Tuns gradually towards its full realization, °

C. Interpreted as futurist eschatology, GE. Ladd, says that
the Kingdom has been realised in the event of Christ and
exists in humility within the present order, but it awaits
consummation at the end of history. The time of
consummation will be marked by the destruction of
Satan, forgiveness, life and ri ghteousness. *

d. Karl Bath speaks of different phases of the same event,
He distinguishes between inaugurated eschatology in the
first coming of Christ, which includes the resurrection
and the Pentecost event, and consummated eschatology
in the Parousia. The Parousia will feature a decisive in-
breaking of God into the present reality, which will
change the concrete historica] existence. This description
is what J. Moltmann describes as transcendent
eschatology.’

The New Testament data shows that none of these interpretations
is exhaustive. Each develops one aspect or more of the New
Testament description of how a fina] divine intervention
inevitably changes our concrete existence. While it is necessary
to expose these interpretations here as background to the present
discussion, I would argue that a more pertinent concern is how
that final act of God would bring to fruition the saving work that
has been inaugurated in the event of Christ. The biblical

*Proponents of this theory are: W, Pannenberg and J. Moltmann.

‘Cf. GE. Ladd, 4 7 heology of the New Testament, London: Lutterworth
Press, 1974,

oy, Moltmann, 7 heology of Hope: On the Ground and Implications 99
of a Christian Eschatology, London: SCM, 1967, p.45-58. _




