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THE HOLY SPIRIT AND THE UNDERSTANDING
OF GOD'S MYSTERIES

MarySylvia Nwachukwu, DDL

1. Introduction

l/nderstanding is the opposite of ignorance or lack of knowledge.
In the biblical tradition, human stubbornness, lack of
tinderstanding of God and of his ways is adduced to lack of
knowledge on the part of Israel, as we read from Hos 4:6, "My
people are destroyed for lack of knowledge...". This same
ipnorance of God's ways is certainly the reason for the
unchristian or ungodly attitude of a good number of African
( hristians. In this paper, it is argued that this ignorance stems
lom the inability of African Christians to translate into the
{ hristian culture what is already part and parcel of the African
belief system and worldview. The epistemic and pastoral
uhjectives of this paper is hereby stated.

Falth is measured by the level of a person's dependence, loyalty
il nbandonment to God's will, especially in times of
Heulties. Most often, negative or challenging experiences, like
Bkness or misfortune, lead many Christians to predicaments
Wil motivate responses that hardly show in what they believe.
#xperiences that motivate the present paper are similar to
| lod the prophet Elijah to ask his contemporaries a question
ok them to task over their attitude to God, "How long will
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ons? If the Lord is God, follow *. inexplicable origins are ascribed to them or to magicians and

witches who harness the evil powers of these spirits through
The expression of faith of a people is often shaped by the § magic a_nd who put them to evil use. This explains why in spite
people's primary religious worldview. Similarly, many Africans ' of the influence of Christianity, there are still some African
are not unaffected by an underlying African Traditional religious peoples who hf)ld these spirits in great fear and why people resort
worldview which has been judged as very resilient. The crux of freq.ue“ntly to rituals and sacrifices for protection. Today, African
' the matter seems to be the experience of divinity as Deus § Christians wh9 feel they are under the influence of any of these
absconditus (hidden Go &), which cuts across a goo d number of & malevol.ent splrits run to the aid of diviners, medicine specialists
religions. Human beings of different religious affiliations find it "mé DA priests whom they believe know how to ward off the
difficult relating with 2 divinity who hides his face when they - spirits or how t(; neutralize the effects of their actions through the
desire to see him, or put more correctly, when they nee d God td use' of charms. The duties of this group of mediums include
do or say something, especially in times of great distress. | cu.rmg s1ckness'es, finding the cause of misfortune, combating
Afiiicans solve the problem of appare ot divine absence an a witcheraft, magic, sorcery and their effects and generally, giving
silence through belief in spirit forces an d various human pcople' charr.n.s for protection from evil forces, ritual cleansing
through which contact with thel ffom impurities, and in fact, engaging in the combat against
! violence and forces that threaten human life and Wellbeing.3
Among all these mediums, diviners are held in greatest esteem
s of West Africa, especially, Jssociate the spirit forces hecause of their ability to have access to divine mysteries and
“havior, although not every vu‘t'l'cté, as4 well as the moral cause and remedy of some
diseases and misfortune of alflictions.* This belief in the malicious effect of spirit forces is
i . W0 pervasive and so endemic that it is almost a crutch to the
! In African Traditional Religion, there are four categories of invisible » M“““.] Cl}rlstlan‘. W}.lat faith needs in the African part of the
globe is friendship with another Spirit, the Holy Spirit, who is

and visible forces who mediate God, the Supreme Being, in different

capacities. These are: the deities, the ancestors, the spirit forces and ,
ialists. Leading African scholars agree Ofl the ! (' llochukwu E. Uzukwu, God, Spirit and Human Wholeness

varicus human spect
classification. Cf. Laurenti Magesa, African Religion, The Morat A it : ; J
fi ' ’ : s . ppropriating Faith and Culture in West African Style, Oregon:
Ti ra.dztzons of {4bundant sze, Maryknoll: Orbis Books, 1997; J.S. Mblt PMqu\ publications, 2012, p62; Emefie . g]; e yComparftive
African Religions and Philosophy, Oxford: Heinemani, 1969, 1989, 1§ WMlies of African Traditional Religions Onitsha - Ni’eria' IMICO
Bolaji Idowu, African Traditional Religion. A Definition, Maryknol SN, a0 55, ) geria: )
O'rt.ns, 1975; V. Mulago, La‘Relzgzo.n Traditionelle des Bm?tu et | | 1| Mbiti, Afiican Religions and Philosophy, pp164-167; Uzukwu,
vision du Monde, 2nd ed., Kinshasa: Faculté | Wl Npirit and Human Wholenesy, p§Y
o Mapesa, African Religlon, pp2 13214

you go limping with two opini
him; but if Baal, then follow him" (1 Kings 18:21).

mediums, all of which are means
Supreme Being is reached.’

The people
with unruly, irrational and perilous b
spirit force is malevolent. Therefore,

1980.




