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To achieve this, an exploration of a threatened earth and the
pronouncements of science would serve as the status questionis.
This would necessitate some clarifications in the form of a
theological interpretation, beginning with a brief excursus on
creation and their purposefulness. The next step will be an appraisal
using the teaching of St Irenaeus while some recommendations
would be made. St Irenaeus, the Bishop of Lyon’s doctrine of
recapitulation will serve here as the theological compass to guide
this paper.

3. Material Creation
3.a The Theatre of Human Life and Existence

The word creation was used to designate different things about the
created world, especially in the New Testament. Its Greek
equivalent, ktisis (xtiolg) is often used in reference to the entire sub-
human created order in the Greek language), including the physical
environment and everything else, though with the exclusion of
rational beings. The New Testament authors use the alternative,
kdopog (kosmos), in instances that refer to unbelievers or the way
the unbelieving world operates (Henry B. Smith Jr. 2007). Rather,
ktisis is preferred in this context and variously interpreted as
material creation in. which humans live, the created world, or
subhuman world, still with the exclusion of rational creatures.
Geoscientists specifically call this, the “environment”. It consists of
the biotic and abiotic factors with which humans interact for
survival, health, shelter and recreation. Thus, the environment (often
used as a synonym for habitat), encompasses both
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a. complete ecological units that function as natural systems
without massive civilized human intervention, including all
vegetation, microorganisms, soil, rocks, atmosphere and
physical phenomena that occur within their boundaries and
their nature

b. universal natural resources and physical phenomena that lack
clear-cut boundaries, such as air, water, and climate, as well
as energy, radiation, electric charge, and magnctism, not
originating from civilized human activity (Wikipedia,
Natural Environment).

These abound in the four spheres that make up the geosphere (the
lithosphere, the hydrosphere, the atmosphere and the biosphere
(corresponding to rocks, water, air and life). The environment and
everything in it (excluding rational creatures) forms part of this
creation (ktisis) that plays host to humans and with which humans
interact as with neighbour(s).

A religious perspective is provided by the Fathers of the Vatican 11
Council, in Gaudium et Spes, considering it as the big umbrella
housing the human world (GS, 3), value it as the locus or the “world
of women and men”. Acknowledging it as “total environment”, they
describe it as the sphere of life and theatre of human history in
which the human family thrives. The entire document, in keeping
with the Judeo-Christian tradition, acknowledges that it is

. created and is sustained by the love of its maker, has
fallen into the slavery of sin but has been freed by Christ,
who was crucified and rose again in order to break the
stranglehold of the evil one, so that it might be fashioned
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anew according to God's design and brought to its fulfillment
(GS, 2).

It has a destiny, according to the eternal will of God, while
humankind occupies a special place in it and plays a crucial role in
its course. St Francis of Assisi addressed nature in the relational
concepts of “brother” and “sister” (cf. LS, nu.2). In the Encyclical,
Laudato si, Pope Francis, underscores this point in his call on
everybody to save the earth, “our common heritage.” Placed side by
side with that of the creative will and purposefulness as a step
towards repositioning creation, the Encyclical holds that the
assumption that nature is a gift totally left at the mercy of
humankind’s relentless exploitation and abusive use has always
engendered the obnoxious anthropogenic environmental crises.
Therefore, it concludes that humankind's inability to grasp the
proper value of non-human creatures has led humankind to
inordinate exploitation of matter; and calls for a shift from the
human attitude of consumerism to one of brotherly care and
conservation.

Behind the Holy Father’s call is the unexpressed (implicit) need to
revisit the doctrine of creation in order to establish a proper ground
for treating material creation more respectfully in line with the
eternal plan of God (Lumen Gentium, 2). The highpoint would be a
highlighting of the purposefulness behind non-human creatures,
such as the environment and their resources and even inorganic
nature. Second is their place in the overall self-Communication of
God ad extra. Thirdly, what happens to them at the consummation
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of time when, as Scripture says, God will gather all things to
Himself in Christ Jesus (Eph 1: 20)?

3.b Retrieval of the Christian Doctrine of Creation

Various interpretations have portrayed wanton image of material
creation. Contrary to these views such as the one expressed in the
storyline at the beginning of this paper, apocalyptic literatures which
arose in post-exilic Judaism, expressed a deep-seated ecological
concern for nature. This body of writings stressed the belief that the
natural world itself had been created by God and is under God’s
control. The summary of this tradition is that God holds humans and
fallen angels responsible for their sins against the natural world, and
that nature, a victim of human sin, cries out in suffering, but it will
be redeemed and transformed to a state of glory in the coming new
age. This inherited faith has been at the background of any orthodox
Christian ecology.

Christian bodies like the Catholic Church have enriched the
understanding on material creation and the environment with deep
religious insight. Lumen Gentium (1964), the Compendium of the
Social Teachings of the Church, and the Catechism of the Catholic
Church (1994), and numerous teachings from various Popes, are
examples of her recent magisterial documents and teachings on the
environment. The most recent, Laudato si, an encyclical of Pope
Francis on the environment, acknowledges the intrinsic goodness
(Gen 1:31) and purposefulness of the environment (and material
creation (kzisis) in general) that owes its existence to the creative
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action of God, but oriented towards its ultimate end, the praise of
God. Referring to these, T. Boston says:

The whole creation was made to be a book, wherein men
might read the name of God; a stringed instrument, by which
men were to praise Him; a looking-glass in which to behold
His glory (Romans 1:20). The book is as it were sealed (T
Boston, Creation’s Groans).

The Catholic Social Teaching on the environment (cf. John Paul II,
1990, no. 10) delineates the true meaning, source and value of
creation, that is, the entire sub-human created order — inanimate and
animate created order (every creature of God, Colossians 1:15; Rom
8:22, though excluding angels, demons, heaven, unbelievers, and
Christians) — (Henry B. Smith JR, 2007), and mankind’s place in it.
The biblical-Christian tradition recognizes that God, the source and
origin of all things, who has set the final destiny of all things
including the physical environment, in accordance with his eternal
will, has entrusted stewardship of the earth’s natural resources to the
human race.

Fr Jaroslav Buciora’s “Theology of Nature: Trinitarian Paradigms
for Ecology” establishes an ontological base for any meaningful
ecological discussion, underlines the place and role of humankind in
that creation, and delineates the final destiny of material creation.
That base is the Blessed Trinity:

viii.  The Holy Trinity is relational within the context of the
Trinity and towards the entire creation.
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ix. The presence of God is, therefore, relational in the context of
the human being and nature. God is present in the world and
the existence of creation totally depends on the continual
presence of the Trinity in the world

x. The ultimate destiny of creation is deification - in the
relationship and unity with God. Thus, this third paradigm
is in the context of the destiny of man and creation
(Buciora, Theology of Nature).

Thus, the identity and value of the created world is rooted in its
fundamental relationship with the Triune God. As God relates to
nature, creation acquires an "otherness" of its existence. This
"otherness" places creation (ktisis) into ecclesiological "koinonia”
{communion) with humankind and God. Participating in this
“koinonia”, creation participates in the mystery of God, the source
and summit of its destiny. Within this mystery of nature lies a viable
frame for any exclusive anthropocentric view of the world.

According to the Eastern Orthodox theological tradition, “God gave
us the entire creation to be responsible for it as we relate to it.” The
ultimate task for man therefore,

... Is to be in unity with God and to bring the entire creation
to redemption ... The task for man of bringing the entire
creation, including himself to God is related with the
responsibility for creation. It also means to know the place
and function of nature within the cosmos (Buciora, no date,
citing Alexander Schmemann, 1965.

With major focus on environmental responsibility, Noreen
Allossery-Walsh (2009) contrasts the human exploitative activities
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with the walk of Jesus and sums all with a call on humanity to an
imitation of the rest of Jesus:

The image of Jesus as Holy Rest confronts the unceasing
demands on the carth and on human labor which often
characterize domination expressed as “power over.” This
image suggests the need for the arresting of behaviors of
domination-the enslavement and exploitation of Earth and of
the poor who are largely women and children. If Jesus is
Holy Rest then to appropriate his spirituality is to realize
holy rest as an act of justice in favor of all of creation,
human and other-than-human which has suffered loss of life
due to acts of unchecked domination (Noreen Allossery-
Walsh, 2009).

Situating thus the environment, that is the earth and all it contains,
within the ambient of God’s creation, opens a new horizon to the
question of environmental crisis from a theological-religious
perspective, obviously beyond mere scientific and purely economic
scopes and indices.

3¢ Threatened Earth

The environment plays a number of crucial roles in the nature-
human interaction. The United States Department of Agriculture
(USDA) Forest Service and Researchers in the Central Arizona
Phoenix Long-Term Ecological Research (CAP LTER) Project and
the Scotland Environments, for example, have underscored many of
these roles. Reference.com relates how, by adaptation, dependability
or modification, humans interact with their environments. The Notre
Dame Global Adaptation Index, for instance, names six life-

567




image14.png
THEOLOGY, CATECHESIS, AND THE NEW MEDIA IN AFRICA TODAY

supporting sectors by which the environment could measure
vulnerability: food, water, health, ecosystem services, human
habitat, and infrastructure. Perceived literally as a treasure base for
health and wealth (cf. Reference.com), humans have drawn much of
their basic, infrastructural (from the simple to the most complex
scientific/technological), economic, and agricultural needs and
recreational facilities from the environment which also naturally
performs regulating services quite vital for healthy ecosystems.

Our air, water and food have been through a huge range of
physical, chemical and biological interactions that are
naturally regulated. The dispersal and dilution of pollutants,
steady supply of clean water, protection of our coast,
prevention of flooding, regulation of our climate through
locking away of carbon, and pollination of crops are all
governed by ‘regulators’ in the environment — often the
combined work of chemicals, microbes and insects
(Scotland’s Environment, no date).

Scientific studies show how the weight of human dependability, use
and modification over the centuries and millennia has had telling
effects on the environment (Reference.com People Interact with
Environments). They explain how “...excessive use of one service

. can reduce the environment’s ability to provide others” where
much of “...what comes from the environment and its chemical,
physical and biological components, is taken for granted”
(Scotland’s Environment). There are already ample indications that
nature has been defaced, and the environment so exploited and
degraded to the point of becoming a major threat to human and all
other life forms on earth (UN, 2004. The UN Working Group
Report; Akbulut, 2014).
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Environmental crisis is a hard fact that stares everyone in the face.
According to Rishin Mukherjee (2012),

...it is clear that there is a lot of environmental
degradation all around us. Such is the depth of the
situation that conferences are being held every year,
and new tools like CDM (Clean Development
Mechanism) and Carbon credits are being created to
prevent further damage and to encourage protection
of the environment.

Recent reports from such world organs as the United Nations
Framework Convention on Climate Change (UNFCCC) and the
United Nations Intergovernmental Panel on Climate Change (IPCC),
and declarations as the Kyoto Protocol, Bali Action Plan,4
Copenhagen Accord, Cancun Agreements and the Paris Agreement,
underscore the risk factors of such environmental crises as global
warming and climate change, decrying their principal causes. The
IPCC and UNFCCC qualify climate change as "the world’s greatest
environmental challenge" with significantly deleterious impacts
(UNFCCC, 1992, art. 1).

To instantiated this, scientists assert that the annual global
temperature keeps increasing by approximately 0.74% since the
mid-19" century. This has remained constant for several decades
(cf., The State of the World’s Indigenous Peoples, SOWIP). With
expected increase in energy demand and extensive use of fossil fuel,
global warming is projected to rise to about 3.7 to 4.8 °C by 2100,
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relative to pre-industrial levels. While the IPCC warns that higher
magnitudes of global warming will generally increase the risk of
‘negative impacts, 4 °C warming would rather mean significantly
increased risks with potential environmental impacts.

Laltaika (2008) tells of greenhouse effects in which carbon dioxide
gas, “smoke” from cars and machines, builds up in the air and
increases the level of heat in the world. The Copenhagen Accord
includes African countries among the “most vulnerable developing
countries” (UNFCCC, 2011). In Southern Nigeria, a rich rain forest
belt and epicenter of multiple biodiversities, the disappearance of
forests, abysmal temperature rise and the dearth of early rainfall and
losses of vast ecosystems with their biodiversities and all-time
records in flooding and erosion have become frequent experiences.
Despite steps taken (enacting of regulatory laws on the use of
environmental resources) in the bid to reduce global warming to at
least below 2.0 °C, that is, 3.6 °F (the Copenhagen Accord), or
further to below 1.5 °C (Paris Agreement, 2016), this would require
that GHG concentrations be limited to around 450 ppm CO;-eq. Yet,

Since 1992, when the world’s nations agreed at Rio de
Janeiro to avoid “dangerous anthropogenic interference with
the climate system,” they’ve met 20 times without moving
the needle on carbon emissions. In that interval we’ve added
almost as much carbon to the atmosphere as we did in the
previous century. Last year and the past decade werc the
warmest since temperature records began. Record-breaking
heat waves are now five times as likely as they once were. A
large part of the West Antarctic Ice Sheet, scientists reported
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last year, is doomed to collapse—meaning that in the coming
centuries sea level will rise at least four feet and probably
much more (Robert Kunzig, 2015).

Considered therefore as a re-living in the present time of the sin of
Adam and its impacts on material creation, the ensuing crises
thereforc show how this sin has particularly impacted material
creation. The whole creation, consequent upon mankind's sin, has
fallen far short of its beneficial quality in comparison to what it
originally was at its creation (Psalm 107:34). The whole of creation
has come far short of its ultimate end, the glory of God. The
goodness of creation (Gen 1:31) becomes once more vitiated by
human commission as material creation is now used to serve ends
for which God never made them. Creatures partake with mankind in
its miseries (Boston). Animate and inanimate creatures suffer in like
manner (Deuteronomy 28:23; Job 37:10; Hosea 2:21).

4.2 Environmental Crisis and Hope for the Future of the
Earth

Humanity, beginning with Adam, cannot have responded
responsibly to its ultimate task of caring for the earth and bringing
the entire creation to (Buciora, no date) given the reality and present
spate of anthropogenic environmental pillage. To reverse this today,
there is need to adopt a perspective that would fashion a new
pathway and guarantee a clearer and picture of the essence of
material creation. Buciora’s Theology of Nature’s Trinitarian
ecclesiology made a landmark by pointing at the Trinity as the
ontological basis for any theology of the environment and
presenting the same as a model of life in an ecological community.
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However, his contains a number of presuppositions which he could
not address. A better option is seen in St Irenaeus’ theology of
recapitulation, a theology of redemption, in which St Irenaeus (c.AD
130 — 202), Bishop of Lyons, raised the hope of non-human creation
in the light of the redemptive mission of Jesus Christ.

Recapitulation  (Greek,  dvaxepoharbooos, anakephalaiosasis
Latin, recirculatio), an old, profane word meaning, among other
things, a summary, a restatement of the main point, a repetition, was
introduced into Christian vocabulary by St Paul in Eph 1:10: This
(his) good pleasure he (the Father) purposed in him (Christ) to be
dispensed in the fullness of the times: to re-establish all things in
Christ, both those in the heavens and those on the earth. The cognate
term, head (Greek, xepoAn; Latin, caput ) occurs in the proximate
context of Eph 1: 22: "And all things he made subject under his feet,
and him he gave as head over all the Church, which indeed is his
body, the completion (pleroma, mifjpopa) of him who fills all with
all" (New Catholic Encyclopedia. Encyclopedia.com.). In these
texts, St Paul introduces two big themes - the lordship of Christ and
the unity of the whole cosmos under Christ — that would occupy
Christian theology over the years, especially in St Irenaeus of
Lyons. Hippolytus, among other early Church Fathers used it to
explain the redemptive work of Christ. For Hippolytus,
recapitulation means restoration, while for Methodius, atonement.
Hilary laid a strong stress on the voluntary sacrifice of Christ while
St Ambrose used it in the sense of substitution. There are bits of
teachings on recapitulation in Post Patristic theology, but the recent
Catholic theology is witnessing an intense revival of interest in
recapitulation. Teilhard de Chardin is contributory to this awakening
interest in the recapitulation of the cosmos in Christ (cf. The New
Catholic Encyclopedia).
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In St Irenaeus, one sees rather an early example of the physical
theory of cosmic redemption. While he roots the mystery of
redemption in the Incarnation, his theology of recapitulation (new
Adam, new head of humanity, etc.) is the ultimate accomplishment
of the redemptive work of Jesus Christ. Recapitulation, therefore,
forms "... part of a unified theological outlook that included
likewise continuity (restoration) and transformation (perfection)",
covering also material universe in its scope. The death of Christ in
obedience forms a core part of his theory of recapitulation, as it is of
his redemptive outlook (The New Catholic Encyclopedia). His
doctrine of recapitulation evokes either or all of the followings:
historical = recapitulation (all events from creation onward are
"mysteries,” which find their fulfillment in Christ), redemptive
recapitulation (Christ came to lead mankind and all the cosmos back
home), and the primacy of Christ by which Christ’s earthly
existence reestablished His primacy over all visible as well as
invisible creation, including fallen man, and invites all things,
through renewal in grace, to the final full restoration in the
resurrection of the flesh (cf. The New Catholic Encyclopedia). We
turn now to redemptive recapitulation.

4.b  Background to Irenaeus' Doctrine of Recapitulation

Irenaeus’ doctrine of recapitulation, with scriptural roots in St Paul,
is contained in his opus magnum, Against Heresies (Adversus
Haeresus), which was published primarily as a response to certain
heretical teachings which had denied either the humanity of Christ
(Gnostics, led by Valentinus) or his divinity (Ebionites). These
unorthodox teachings disparaged the Old Testament (OT) God as a
demiurge, a lesser god who himself was created and lacked
complete truth, created matter (Irenaeus, Ad. Haer. 1.2.2), and said
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that the New Testament (NT) Christ did "merely appeat” or "seem
to appear” in the flesh. As Valentinian Gnosticism questioned the
humanity of Christ, the Ebionites challenged his deity. Irenaeus,
being emphatic in defense of his Christian faith, especially on the
deity of Christ, asserted clearly: "the Son of God shall come who is
God" (Adv. Haer. 3.20.4). His argument is that since humankind is
in a state of desperate separation from God, humanity's redemption
requires a Saviour who is God and man. A mere man (nudus homo)
will not do; neither will a divine phantasm who only appears to be
man:

The Word of God, the Only Son, has always been present to
humanity. According to the Father's pleasure, he has united
and mingled himself with the work which he had formed. He
became flesh. This Word made flesh is Jesus Christ, OQur
Lord. It is he who suffered for us, who has been raised for
us, who will return in the Father's glory in order to raise all
flesh, to reveal salvation and to apply the rule of just
judgment to all who will be subject to his power. There is,
thus, only one God, the Father, as we have demonstrated;
and one Christ Jesus, Our Lord, who has passed through all
'economies’ and has recapitulated everything in himself (Eph
1:10). In this 'everything' man is also included, this work
formed by God. He thus also recapitulated man in himself;
invisible he became visible, indiscernible he became
discernible, impassible he became passible, the Word made
man. He recapitulated everything in himself in order that,
just as the Word of God has the primacy over the
supercelestial, spiritual and invisible beings, he might also
have it over visible and corporeal beings, assuming this
primacy in himself and setting himself up as Head of the
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Church (Eph 1:22) in order to draw all to himself at the
proper time" (AH 11,16, 6).

4.c Irenaean Doctrine of Recapitulation, A Theology of
Redemption

In between the teaching of St Irenaeus on recapitulation, there lies
an interlocking relationship between harmatiology, Christology and
soteriology. The Incarnation is not disconnected from the rest of the
Christ-event as they constitute an ensemble of truth. For Irenaeus,
all these revolve around the more central theme of redemption. And
for the most part, the redemptive work of Jesus Christ cancelled the
debt incurred by the sin of Adam.

Irenacus strove to explain what the new Adam achieved in His
redemptive mission. He began by demarcating the two epochs
delineated by the era of sin (which began in the protological Adam),
and that of redemption (which came about in Christ Jesus, the
eschatological Adam). The protological Adam brought an inversion
or reversal in mankind's relationship with God and with the world
by bringing creation into bondage by his original sin; the
eschatological Adam reverted this on the cross of Calvary. Thus,
towing the line of St Paul who had likened Christ to the first Adam
(1 Corinthians 15:45), Irenacus showed how the whole of human
history, from creation to consummation, is summed up in these two
Adams. Hollen remarks:

Just as Adam was created “anthropos”, or the archetypal
human, Jesus is the second iteration of that same archetype.
Jesus literally comes as the new proto-human. Where all
humanity prior to Jesus has come through Adam’s mold,
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bearing his brokenness in the form of death, Jesus offers a
second option, a second lineage.

Thus, by recapitulation, Irenaeus presupposes the domination of sin
and its effects on creation (corresponding to the first era, the era of
sin), which, in turn, would serve as the take-off point of his doctrine
of redemption (the second era, the era of redemption).

Irenaeus’ hamartiology (sin), for instance, provides thus the
background for understanding his soteriology. Sin played a central
role as it signaled the turning down of a divine offer. Adam’s Fall
means the loss of potential which, rather than resulting in the total
depravity of humanity, resulted in humanity’s losing its ability to
live into the fullness and eternality of God, and remaining unable to
recover that lost potential on its own. Irenaeus opined then, that the
only way that original potential could be restored was for Christ to
be exactly like Adam in every way so that He could sum up all
things (recapitulate all things) in Himself and thus atone Adam’s sin
and reconcile mankind to the Father:

. if man is to be saved, it is necessary that the first man,
Adam, be brought back to life, and not simply that a new and
perfect man who bears no relation to Adam should appear on
earth. God, who has life, must permit His life to enter into
“Adam” the name who truly: hungers and thirsts, eats and
drinks, is wearied and needs rest, who knows anxiety,
sorrow, joy, and who suffers pain when confronted with the
fact of death (Wringen, 2004).

The organizing principle of this doctrine of redemption is found in

the language of “recapitulation”. This is accentuated by the parallel
between the two Adams, where the Second Adam, Christ (the
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eschatological Adam), undid and cancelled what the first did by the

first (the protological) Adam:
(Christ) has therefore in his work of recapitulation, summed
up all things, both waging war against our enemy and
crushing him who had at the beginning led us away captives
in Adam ... that as our species went down to death through a
vanquished man, so we may ascend to life again through a
victorious one (Adv. Haer. 5.21.1).

By applying Paul's statement in Ephesians 1:10 and, transferring the
"summing up" (anakephaliosis) of Paul's epistle to the divine
cconomy or the history of redemption, Irenaeus positions
this histzory around the recapitulative relationship between the first
and second Adam where the advent of Christ, the new Adam, means
the reversal, the inversion, the turning back, the overturning, and the
antithesis of the lapse of first Adam. Inversion to death means that
the protological Adam lost life. "He who was a living soul forfeited
life when he turned aside to what was evil" (4 5.12.2). In the Old
Adam, hence all creatures fell and inherited death as price of the
Fall: "... cursed is the ground because of you; in toil you shall eat of
it all the days of your life; thorns and thistles it shall bring forth for
you", Gen 3:17. The new Adam came to undo all this and to invert
the reversal by delivering us from bondage:

As our species went down to death through a
vanquished man, so we may ascend to life again
through a victorious one; and as through a man death
received the palm (of victory) against us, so again by
a man we may receive the palm against death (Adv.
Haer, 5.21.1).
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Thus, the inversion in Adam the first (alienation) is itself reversed in
Adam the last (reconciliation). In this way, Irenaeus describes how
Christ’s gracious salvation recapitulates the miserable rebellion of
Adam and Eve, reversing the reversal.

4.d  Implication for Material Creation: Cosmic
Recapitulation

A cosmic import of this doctrine of redemption underlies his
assertion that Christ had to pass through all the aspects of human life
and experience so that he could cancel out or redeem every aspect
left broken and unfulfilled by Adam by restoring to the full every
human and creaturely aspects and stages. Irenacus maintained that
every aspect of Christ’s life was particularly redemptive of
something (by His death on the cross he redeemed death, and when
he was raised on Easter he defeated it) and every stage of His
earthly life played a given role in the recapitulation. Thus, His life,
as much as His death and resurrection, was equally redemptive.

Recapitulation works by summing up all of humanity within
Jesus and so partaking in the life offered by him. As Jesus
was an infant, he redeemed infancy, as a child, childhood, as
an adult, adulthood, and as an elder (or as Irenaeus calls it, a
Master), old age... In this sense, it was not only essential
that Jesus lived a human life from infancy (Irenaeus believed
that, like Jesus, Adam and Eve were created/born as infants,
or at very least, children), but that his life was long enough
to carry into adulthood (Holden 2015).

This highlights two theses: that non human creatures had a role in
the reversion and that the redemptive work of Christ had great
implications for non-human creatures. Irenaeus would not leave
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material creation (k#isis) outside the scope of Christ’s redeeming
mission (as the Gnostics would), since primeval matter is essentially
good (Gen 1:31). On the other hand, he held to the biblical tradition
on the effect of Adam’s sin on mankind and even material creation,
for, as he stated in these two paraphrases: "As in Adam we do all
die, in Christ we may all live..." (4dv. Haer. 5.21.3), "the old tree
meant death, the new brought life". In each case, the new cancelled
what was incurred by the old.

Irenacus cstablished the basis of his teaching on the Pauline
tradition. St Paul had subscribed to a cosmic vision (for the entire
creation) of redemption by including subhuman creation within the
scope of God’s redemptive plan. He had spoken of the
eschatological summation of all things in Christ at the end of time
(Eph 1: 10, 22) and introduced "the old Adam - new Adam
parallel". But beyond St Paul, Irenaeus illustrated what transpired in
the drama of redemption with the two trees (the protological tree
and the eschatological tree) parallel. He explains how Adam’s sin
provoked rebellion between humanity, God and creation (ktisis),
alienated the rest of all creation from God, brought corruption to
creation, drew the authoritative action of God against subhuman
creation {(cf. Gen 3:17: ...cursed is the ground because of you), and
how it engendered the “cosmic disease of death” that disintegrated
the created order (cf. Mebratu Kiros Gebru, 2012. citing Florovsky,
“Redemption,” Creation and Redemption, Vol. TIII, 105). In
summary, in the fall of Adam, all fell. Hence Harry Hahne, calling
for a reading of Romans 8:20-22 in the light of Genesis 3:17-19,
comments:

When God pronounced the curse [on the ground] after the
Fall, God subjected creation to futility and simultaneously
- gave hope of its eventual redemption through a descendant
of Eve (v. 20, “in hope”; cf. Genesis 3:15) ... Just as Paul
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says in Romans 5:12-19 that Adam’s Fall brought sin and
death to human beings, in Romans 8:20-22 he indicates the
impact of the Fall on the natural world (Hahne in Robert B.
Kruschwitz, 2010. The Whole Creation Has Been Groaning,
http://www.baylor.edu/content/services/document.php/10671

7.pdf).

Adam’s sin could have this impact because, according to Hahne,
Adam was accountable to God to rule the earth and to tend the
garden as a vice-regent under God. His sin affected the natural
world for which he was responsible. Thus, nature became frustrated
in its purposes and can no longer attain its full potentials or all it was
created to be. :

Material creation (K7isis) started suffering the “loss of potential” of
living, as God would have willed for every creature to live, in
accordance with its proper nature and destiny. The loss through the
sin of Adam subjected the entire material creation under the burden
of sin. As T. Bolton would say, creation has ‘“‘come far short of its
ultimate end, the glory of God” (Bolton, no date). This “loss” is
nothing other than “a cosmic catastrophe”, and “a failure of the
human person to bring the whole of creation in communion with
God” according to Eastern Orthodox theologians. The progeny of
Adam and Eve (including material creation) suffer the
consequences. The Ethiopian anaphora of St. Athanasius of
Alexandria puts this picturesquely this way:

O Adam, what wrong did we do thee that thou did
bring the sentence of death upon us? O Adam, what
wrong did we do thee that thou did not let us rejoice
in paradise, the abode of the Lord? O Eve, what
wrong did we do thee that now our body is darkened
through the multitude of sins instead of being worthy
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to live in the likeness of the heavenly ones? (in
Gebru, 2012).
Recapitulating this “cosmic catastrophe” in Christ would bring the
mission of the redeemer to its proper accomplishment.

Falling back on the parallel between the protological tree (in
Paradise) and the eschatological tree (Calvary), Irenaeus shows how
the inherent good in subhuman creation (ktisis) was inverted through
the protological tree. Obviously, ktisis has no soul. Only humans do.
Yet it is incorporated in the divine plan of salvation both as
instruments and beneficiaries. And since it was through “a tree” that
sin entered into the world, it was expedient too to untie through “a
New Tree” what was tied by the first. This involvement of material
creation opens the window for an interpretation of the doctrine of
salvation from an ecological viewpoint. One draws the lesson that
physical creation, environments and their resources are not mere
instruments for humankind's whimsical use; each possesses intrinsic
worth and purposefulness quite independent of purely human use.
Secondly, this guarantees the place of non-human creatures in the
redemptive plan of God, and cautions against the abuse of such
creatures. These find clear or implied elaborations in Irenaeus
theology of recapitulation.

In other words, redemption in Christ is also the reversal,
cancellation, and restoration of material creation’s lost potential.
Mebratu Gebru comments:

Thus the purpose of the incarnation of the Logos was to
bring creation to its originally intended telos — life in
communion with God. As creation was made through Christ,
it was also through Christ that the fallen creation was
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renewed. Though God’s good plan for creation had been
affected by the Fall of humanity, the Christ event offered the
possibility of cosmic transfiguration that will be realized at
the second coming of Christ (Gebru, 2012).

Christ restored all that was lost by His redemptive mission. The tree
remains a major doorway to understanding the full import of the
entire Christ-event. According to Irenaeus, the doctrine of
redemption on the cross (the NT tree) prizes highly the natural
world:

... as by means of a tree we were made debtors to God, (so
also) by means of a tree we may obtain the remission of our
debt ... For as we lost it by means of a tree, by means of a
tree again was it made manifest to all, showing the height,
the length, the breadth, the depth in itself, and as a certain
man among our predecessors observed, 'Through the
extension of the hands of a divine person, gathering together
the two peoples to one God.! For these were two hands
because there were two peoples scattered to the ends of the
carth; but there was one head in the middle, as there is but
one God, who is above all, and through all, and in us all
(Adv. Haer. 5.17.3-4).

Where by means of one the world incurred the depth of sin, death
and suffering, by means of the other came cancellation and freedom
for what was incurred in the first. Hence, as Christ mounted the
wood of the cross he associated the protological and the
eschatological tree and transformed the symbolism of the first, as
source of sin and death, in the second as the source of liberation,
redemption and freedom. Since it was by the tree that sin entered
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into the world, he (old Adam) who was defeated by the Tree
(protological tree) became victorious on the Tree (Christ, the new
Adam).

This cosmic dimension of redemption (recapitulation) is evident
even in the entire Christ event, beginning with His Incarnation. As
elaborated by an Eastern Orthodox theology:

The Word of God became incarnate to fulfill the
original divine plan which is the transfiguration of
the cosmos. Through the incarnation, the Logos
became part of his creation and recapitulated the
whole of creation in his body.... (Thus) The
incarnation has revealed the goal of creation, which
is the consummation of the entire cosmic order,
organic and inorganic, in Christ ... The Logos
assumed human flesh mainly to serve the original
will of God for the cosmos. The cosmic significance
of the Nativity of Christ was revealed by the
rejoicing of all creation at the coming of the Savior:
the angels announced the glad tidings to the
shepherds who witnessed the birth of Christ; angels
and humans offered glory to God in unison; the star,
another celestial creature, led the magi to Bethlehem;
two animals warmed up the newly born Saviour with
their breath (Gebru, 2012).

This Eastern Orthodox view sums up the teaching of Irenaeus: the
plan that God has set forth in Christ is “to gather up all things in
him, things in heaven and things on earth” (Eph. 1:10). As all was
created through the Logos, so also was creations fullest existence
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and meaning would be realized in Christ. Prior to his coming,
creation strove under its burden of sin (Rom 8:19), but at his
Incamation, “While the mountains rejoice and the -hills are
delighted, the trees of the wilderness clap their leaves as the Saviour
has been born...” (Gebru, 2012). He thus gathered the entire
creation that had been disintegrated by human sin into unity and
communion with God. Thus, His birth, indeed, is envisioned as a
cosmic joy. Expounding this cosmic aspect of the redemption made
by Christ, Florovsky remarks that the death of the Saviour on the
Cross, “is the cleansing of the whole world. It is the baptism by
blood of all creation, the cleansing of the cosmos through the
cleansing of the Microcosm (the human person)” (in Gebru, 2012).
Humans, angels, and the rest material and invisible creatures of the
cosmos that were hostile to each other, are being reconciled by
Christ’s redemptive work offer a cosmic worship in unison.

4.e  Recapitulation of Material Creation, an Eschatological
Reality : :

The reconciliation of mankind, the material world and God in Christ
has been achieved. Nevertheless, it is not yet concluded. The
Christian vocation is a present reality, yet it is futuristic. With the
language of a woman in birth pangs, St Paul illustrated the open-
ended nature of the redemption accomplished by Christ. While this
has already been perfected in history, it is still open in glory. Our
full participation in the glory of God will be achieved after the
Parousia (Gebru, 2012). This glory is also an eschatological reality.
In Paul’s language, creation still awaits in hope for the time
“itself will also be set free from the bondage of corruption into the
glorious freedom of God’s children” (Rom. 8: 21). A glimpse of this
future glory is already made visible in the Transfiguration on Mount
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Tabor where Christ’s face and cloths (representing material creation
and human labour) were transfigured. That singular event signaled a
consummate affirmation of the worth of material creation and
initiates a new perspective for viewing the environment and its
resources. They cease to by pure massa damnata, but now redeemed
nature, thanks to the grace of Christ. This transfiguration of creation
entails the transformation of the entire creation and underlines the
transfiguration of the whole cosmos to be perfected in glory (c.
Romans 8: 22). Then in glory, creation (kzisis) will be deified, Christ
will relieve the universe from its groaning by transforming it into “a
new earth and a new heaven” (Rev. 21:1), finally summing up all
creation in him so that God would be all in all (Mebratu Kiros
Gebru, 2012).

Beside elaborations from the perspective of apocalyptic literature,
the Church sets the pace in reflecting on mankind’s relationship with
the creation (ktisis) and its ultimate destiny. She identifies it as

... the theater of man's history, and the heir of his energies,
his tragedies and -his triumphs; that world which the
Christian sees as created and sustained by its Maker's love,
fallen indeed into the bondage of sin, yet emancipated now
by Christ, Who was crucified and rose again to break the
stranglehold of personified evil, so that the world might be
fashioned anew according to God's design and reach its
fulfillment (GS, 2).

This leaves us with a number of implications for the environment
that demands essential solidarity between humans and nature, and
secondly, requires mankind to show strong concern for the care of
nature. We groan together with nature as we long to be set free from
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the consequences of sin (Romans 8:22-23). Forgetfulness of this fact
and mankind’s self-alienation from the rest of nature and creation
(ktisis) form part of what Lynn Whyte referred to as “The historical
roots of our ecological crisis.”

This inversion and relationship between the protological and the-

eschatological tree portends good news for material creation. It
opens a new window for understanding the value of every created
thing. It signals the destiny of every creature and affirms by deed
what was declared in the first time by word when God saw that all
He had made was indeed very good. The goodness is the underlying
value which was inverted to death in the old garden. The inclusion
in the saving mission of Christ is at the same time a sort of
redemption and equally liberation. This sums the entire mission of
Christ who set to fulfill the original plan of God for all things and
thus redeemed the ultimate worth / purposefulness of all creation by
transfiguring them and the bringing them into unity and communion
in Himself.

4.f  Cosmic Redemption, a Demanding Horizon for Church
Prophetic Witnessing Today

In the light of her prophetic presénce in the world, the Church as the

mouthpiece of Christ in every corner of the globe, receives from her

divine head and founder, the mission to knock down and to build
traditions that undermine the dignity of every creature and hamper
blossoming of the glory/kingdom of God. For her to remain relevant
in the present age, she must not remain aloof to the yearnings of the
environment, as to the yearnings of a brother or sister. Her voice
sounds very eloquently in the Fathers of the Vatican II Council as
they address the abuse of the environment as advocates. Her
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document, Gaudium et Spes (GS), makes three statements to
underline the intrinsic value of all things, their final destiny and a
correct notion of human freedom/autonomy:

i. material beings depend on God and humanity cannot use it
as if it had no relation to its creator. "... believers, no
matter what their religion, have always recognized the
voice and the revelation of God in the language of
creatures”

ii. a pledge of the future hope of creation is given in the
sacraments of faith, in which natural elements, the fruits
of human cultivation, are changed into Christ’s glorified
Body and Blood, as a supper of brotherly and sisterly
communion and a foretaste of the heavenly banquet (GS.
no 38).

. all of creation is of vital concern to the kingdom of God (GS,
21. c¢f. Rom. 8:19-21) as Christ will, at the end of time,
present to his Father an eternal and universal kingdom
"of truth and life, a kingdom of holiness and grace, a
kingdom of justice, love and peace (The Roman Missal,
Preface of Christ the King).

The encyclical, Laudato si, and the recently concluded Jubilee Year
of Mercy add to the eloquent testimonies of how the Church has
ever used her prophetic voice in addressing the wounds of human
and environmental brokenness, exploitation and issues that affect
these in a small or great measure. This is her duty, to speak up
wherever life is stifled and gagged, wherever justice is delayed or
denied, as the steward and priest of creation raises the hope of
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material creation and its pillaged environments and resources. This
is her responsibility and vocation.

6.a Summary

Thus human exploitative tendencies in the use of natural resources
remain condemnable. It is over and above all foolhardiness to
continue the murderous exploitation under any pretence. Every
environmental crisis is evidently a cosmic threat. Scientific facts on
the state of the environment today incite fear that if the murderous
exploitation of our environments is not abated, the world would
collapse in no distant time. One can deduce from the argument in
the paper that awareness creation on environmental crisis is an
urgent need today, especially in the church as she continues her
evangelizing mission.

The awareness and widespread nature of environmental crisis is a
common concern for all and sundry. It has defiled the avowed
differences in economic, political and even religious or intellectual
orientations. A synergy between science and religion to combat
environmental crises and abuses has become mandatory today.
Athens and Jerusalem must embrace and work together for the
conversion of human actors on the environment. This step
necessitates a rather urgent need to propagate in clear terms the risk
factors in exploitation and other forms of abuse of the environment.
This would require reorientation aimed at inculcating into the
populace the proper value of the earth's environments and their
resources as common goods for present and future generations.

The Church would be a big asset in this respect. Coupled with her
many years of experience as an expert in humanity, she possesses
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depth of theological insight to for a more fully grasp of the proper
meaning and ordination of material creation and goods. Her constant
call for moderation in the use of these goods stems from this depth
of experience. Her doctrine that all things come from God and
would return to him at the consummation of time places her on the
higher pedestal of teacher and prophet well qualified to lead the
world in the struggle to fight environmental crisis. The effectiveness
of her evangelizing and catechetical techniques could be harnessed
for the use of the larger scientific community in this struggle.

The paper calls for a proper placing of value on material creation,
not merely from their economic evaluation. Over and above all, the
intrinsic value planted in every creature, whether human, animate or
even abiotic factors of the environment and their final destiny single
are highlighted in this paper. St Irenaeus doctrine of recapitulation is
used as a compass guiding the internal argument of the paper. It
“therefore concludes by calling on the church to sound loud and
clear, her prophetic voice in defense of the environment until she is
set free from her captors hands. Only at that point would Christ have
reconciled all things to Himself, things in heaven and things on
earth. Joint campaign for all to conserve material creation and
recognize their intrinsic values in accordance to the divine plan is
recommended.

5.b Recommendations
Since this lecture is given within the bosom of the Catholic Church,

and particularly in the Catholic Institute of West Africa, the author
makes bold to propose the following:
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i. Joint action by governmental, scientific and religious
authorities to salvage the embattled environment is an
urgent need today. Plants with clear programmes of
environmental education should be mounted to this
effect.

ii. Religious scholars and authorities should research more into

) the spiritual value of plants, trees and the natural
habitats. Audio-visuals are of inestimable value here

iii. The promotion of research on bio-fuel as alternative energy
sources to reduce green house gasses in the atmosphere
is urgent.

iv. Inclusion of Environmental education at all levels is an
urgent need today. Curriculum designers, education
providers and administrators should include in the
curriculum.

v. While Social workers and media experts devote time and
attention to the state of the environment and the
associated dangers in their discussions, Regional and
urban planners can adopt reforestation policies and
protection of natural habitats and geological Jandmarks,
especially in urban areas.

The problem of environmental degradation is so vast. The paper has
only made a mere sketch here. Further research can still be carried,
especially in the area of environmental effects on human health,
such as the rising cases of asthma, bronchitis, and lungs diseases.
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COSMIC RECAPITULATION AND PROPHETIC
WITNESSING FOR THE CHURCH IN THE 215T CENTURY

Anthony U. Nwachukwu, Ph.D

ABSTRACT ‘

Among the many strains that Challenge the 21% Century is
environmental crisis. Experts in relevant sciences say that it is
unprecedentedly dragging life on earth to a tragic halt. Stemming
Sfrom a theological perspective, the paper interprets environmental
crisis as a major indicator of the signs of the time and a
consequence of a poor perception of material creation. It discovered
that human abuse of the environment stems from a lopsided
relationship in which the rest of material creation is made
subservient to mankind. It argues that a move positive conception of
the environment and its resources would engender better treatment
of the environment. The method used is theological hermeneutics
while Irenueian doctrine of recapitulation which opens a vista to a
cosmic relevance of the redemptive mission of Jesus Christ is used
as a theological compass. It concludes that healing of threatened
earth can be guaranteed by estranging the proper value of every
created thing from the human utility matrix. The paper therefore
proposes a return to the Judeo-Christian doctrine of creation.

Keywords:

Cosmic Redemption, Creation, Environmental Crisis, Prophetic
Witnessing, Recapitulation
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1. Background of Study

" A little storyline. A young Catholic, alone at home one Saturday
morning in post-war Igboland, in about 1973, had an encounter with
some members of Jehovah’s Witnesses who had visited his house on
evangelism. They were so tenaciously gripped by this sense of
mission that neither the lad’s young age nor his traditional Catholic
background could deter them. They invited him to a reflection on
the word of God. They asked him: Can anyone bring the world to a
sudden end? This was too much for the lad. All he could remember

. was a catechism he had just learnt in the pre-communion session,
precisely in -Nu. 4 of the Catechism nke Abuo: “Chineke O na clezu
ihe dum O kere anya?” (its English translation, Doctrine for Adults,
goes this way: Does God take care of His creation?). The answer to
this question is affirmative: “Chineke na elezu ihe dum O kere anya
n’ihi na ha bu ihe Ya” (God takes care of everything He had created
because they are His). Sounding supportive at the beginning, they
veered off by telling him that any teaching that the world could be
dragged to a tragic halt is false and the teaching of an anti-Christ. To
substantiate their point, they referred him to Isaiah’s beautiful
picture of the messianic era, of an imaginary earth of boundless
harmony, marked by absence of violence and conflict as indicated in
the metaphoric hen playing with the wolf, and sheep lying with the
lion, as seen in the 11™ chapter of Isaiah the Prophet (Isaiah 11:6-9)
as guarantee for their claim. In conclusion, they taught him that
neither human nor even any natural force can destroy the earth since
“the Lord did not create the earth in vain” (Isaiah. 45:18).

2. Introduction
The environment forms part of that material creation which owes its

origin and existence to the creative action of God, as contained in

558




image5.png
THEOLOGY, CATECHESIS, AND THE NEW MEDIA IN AFRICA TODAY

the first two chapters of Genesis. The Christian religion teaches
further that material creation has a destiny, such that, beyond the
origination of all things, it teaches also the purposefulness and final
consummation of all things in God at the end of time (cf. Eph 1:10,
22). To sum this teaching up, Christianity presents the earth as one
universe, a cosmos, that is, where the human world is not estranged
from the world of animate and inanimate beings, a world which has
a destiny. Hence, Christian anthropology holds that within this one
created world, humans maintain “their intrinsic and reciprocal
connections with the rest of creation” (Richard Bauckham), where
mankind is primus inter pares (first among equals).

Scientists, research groups and innumerable scholars have rather
come up with many startling information on the present state of the
earth and its environments in the present times as being daily
exposcd to increased threats of extinction. They commonly hold that
overindulgent exploitation of the ecarth’s resources and its
conscquent depletion of the environment is dragging the earth to a
halt. Insisting therefore on such shallow and literal interpretations of
texts of the Sacred Writ, as illustrated in the storyline above, is
dancing on a fool’s paradise. It is comparable to Nero who “plays
while Rome bums”. It is a refusal to accept the true face of reality
that the earth is under a deadly threat. Tsunamis, hurricanes, the
disappearance of numerous biodiversities, the migration and near
extinction of varieties of living organisms and animals are windows
to the looming dénger of environmental crisis. In a précis, *
earthquakes, tsunamis, volcanic eruptions and the like warn us of the

559




image6.png
THEOLOGY, CATECHESIS, AND THE NEW MEDIA IN AFRICA TODAY

inevitable final catastrophe to come at the end of the age ...” (Ken
Stothard). .

This situation and such occurrences as climate change, global
warming and many other forms of environmental crisis and their
hazardous impacts on life forms, rank among the most challenging
signs of the time requiring a balanced illumination of the Gospel.
Theology, therefore, examines these scientific facts with the
theological searchlight, and interprets such anthropogenic factors as
distortions to the orderliness and vitiations of the proper order and
vocation of created things as instituted in creation by God. Thus
understood, the state of collapsing environment is, first of all, a
threat to life and a threat to the very existence of the earth.
Secondly, it is a consequence of the sin of Adam in which mankind,
in Adam, rgvolted against God’s authority and direction. Thirdly, it
is the outcome of a long standing philosophy of nature which has
not put the final destiny of nature in the picture. Fourthly, there is a
dominant faulty philosophy of value where the basis for determining
the value of non-human creation (xtisis) is neither on its nature,
purposefulness nor final destiny, but on its usefulness to mankind.
Fifthly, it requires a new interpretation in the light of the gospel and
the doctrinal teaching of the church. Sixthly, this interpretation finds
a theological paradigm in the teachings of St Irenaeus on
recapitulation. Finally, it offers hope to a dilapidating earth, hope
with inherent redemptive value. This perspective alone guarantees
proper appraisal and understanding of present day environmental
crises.
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